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I. 

BoiCANS XrV: 3. 

" LET NOT HIM THAT BATETH^ DBSPISB HIH THAT EATETH 
not; and let not him which EATETH NOT^ JUDGE 
HIM THAT EATETH." 

One of the most grievous errors which poisons religions 
lif e^ is that mistaken notion — so prevalent even at the 
present time— 'Which confoses religion and doctnM. 

If yon ask the Christian^ what is the Christian religion ? 
the Roman Catholic points to his catechism^ and the 
Protestant to the confession of his particular church. 
Christianiiy also, the purest manifestation of man's re- 
ligious sentiment; is thought to consist in doctrines. 

This view — besides being entirely erroneous— is fraught 
with the most serious consequences to religion. 

It encourages a mechanical kind of existence^ so detri- 
mental tb the fresh vigorous life which ought to charac- 
terize the reUgious man. 

It also calls into action that intolerant and persecu* 
ting spirit so subversive of all principles of brotherly 
love^ of all true humane feehng^ which has so sadly 
stained the history of man's reUgious progress; and 
which even now at times envelops the earth in a robe of 
mourning. 

To the question; what is religion 7 the answer gene- 
rally given is ''worship of God." Men thereby un- 
derstand the outward form of worship. If this be the 
true definition, then the bond of union existing among 
the dijGEerent branches of the great human family, which 



we acknowledge in the universaKty of religion, does in 
reality not exist — -belief in it then proves to be a delusion. 
For how diverging, conflicting and contradictory are the 
forms of worship ! These forms very often exclude and 
condemn each other. 

But we take a nobler and also, I think, more correct 
view of religion when we define it to be the sense of de- 
pendence upon a Higher Being, which is innate in man^s 
nature. This innate sense forces man to form a concep- 
tion of that unknown, yet strongly felt Power. The 
purity of this conception will, of course, be proportionate to 
the mental capacity and enlightenment of each individual. 
And these different conceptions---different they naturally 
ma&t be, for the nations of the globe are in so many 
Very different stages of mental development— regulate 
the outward worship. Hence the great variety and differ- 
ence in this respect. So for instance the worship of the 
Hindoo, whoiBe God is embodied in the mighty pheno- 
mena of nature, id of one kind ; of another is that of the 
Greek who represents the Deity in the form of idealised 
man ; of another type agtoin is that of the Israehte whose 
representation of the Supreme Being is that of a Judge 
and King ; of another also is that of the Christian who 
has risen to the conception of an Almighty Father. Un- 
derlying these many different forms there is one common 
feeling : man's innate religious sense. 

Religious worship is but the esiypression of this inward 
sense ; and its character is regulated by the degree of 
intellectual light enjoyed. The inward sense working in 
man leads him to certain convictions regarding the Deity, 
man, and the relation of man to Grod, and leads him also 
to adopt an outward form of worship in which he ex- 
presses the obligations resting upon him in consequence 
of the relations in which he stands to God. 

It follows that while general advancement ennobles this 
inward sense — ^by developing and so strengthening it — 
it entirely changes the forms and doctrines, setting aside 



antiquated ones as erroneous and framing new ones to 
fulfil the requirements of the particular period^ until 
these again are replaced by others. 

There is consequently a great difEerence between reli- 
gion and doctrine. The one is founded upon an inriate 
feeUng ; the other is the result of thought. But is there no 
connection between religion and doctrine ? Most decidedly^ 
a very close connection. We see this in the highest mani- 
festation of religion — ^the one most void of doctrines — ^name- 
ly the religion of Jesus : " love to God.'' Even this has its 
dogma— indispensable to its existence— the dogma namely 
that Ood exists and that He is Love^ If the mind lacks 
the firm conviction of God's existence and of His love^ 
love on the part of man for that Being — ^whose existence 
he doubts or denies — ^is clearly an impossibility. But 
however intimate the connection may be^ dogmas can 
never supersede religion. Not intellectual convictions 
but the disposition of the soul is religion. Doctrines have 
not called forth religion; on the contrary reUgion has 
called into existence doctrines. Beligion is older and 
more than doctrine. 

This is true of religion in general^ it is consequently 
also true of Christianity in particular. And of this I 
wish more particularly to speak. 

The conception which we — as Christians — ^hold of the 
Supreme Being is that of a Spirit omniscient and omni- 
present^ displaying in all His dealing perfect wisdom 
and actuated by love to man^ who knowing our inmost 
thoughts can only delight in reciprocal love. Now this 
dogma, which we profess to believe, — ^whether all believe 
it in reality or are able to grasp its truth, is another 
question, — this dogma itself makes it evident that it is 
impossible to substitute doctrine for religion. For since 
God is a spirit, seeing into the very recesses of the soul, 
we cannot believe that we can please Him by a mere 
outward observance of certain forms and ceremonies; 
and since He is our Father, we cannot possibly think that 



we can please Him by merely professing certain views 
regarding His person and His work. This belief calls 
ns to a Uf e of true religion^ to a worship^— -let us retain 
this term, — ^in '' spirit and in truth '' ; to uprightness of 
heart and integrity of life, in other words to piety and 
Godliness. 

Thus this very dogma — which must be acknowledged 
by all sects to be the fundamental doctrine of Christianity 
—condemns that erroneous notion which would confound 
dobtrine with religion. 

And yet Christians do confuse the two. Both Boman 
Catholics and Protestants point to their formal* array of 
doctrines as being the Christian religion ; both insist upon 
their being accepted as indispensable to salvation. But 
both, too, are not wanting in proofs of the baneful results 
of this error. Dogma causes stagnation of religious life ; 
leads to a cold formalism which deadens the life of the soul, 
to a worship of the letter which killeth the spirit; it calls 
forth base hypocrisy and blasphemous mockery with regard 
to that which most closely concerns man's eternal welfare. 
It is u^mecessaxy further to enlarge upon this ; we have 
opportunities in abundance to convince us of its truth; 
we see its sad proofs in men around us ; we, alas, detect 
it in ourselves. Attaching an undue importance to doc- 
trines, leads in the end to their being substituted for the 
religion of the soul. 

This error is also the root of intolerance. For every 
church esteems its particular creeds to be Christianity, and 
therefore believes itself called upon to exterminate all 
error, and consequently also believes that it is labouring 
for the furtherance of religion and the cause of God, by 
condemning as erring, and persecuting as enemies to truth 
and religion, all those who differ from it. 

Such being the fruits of this idea, it must necessarily 
be an erroneous one. And how allimportant to awaken 
man to the knowledge of this error, even if it was but 
to lessen the bitter theological hatred and intolerant 



persecution it engenders! But it does more^ it also 
brings man nearer unto his Maker by dispersing those 
clouds which hide Him from view^ and by purifying the 
sanctuary of the soul^ where He reveals himself. 

Turning to history we find every epoch which marks 
a striking progress in religious life is characterized by an 
opposition tOj and an overthrow of^ established doctrines. 

The object, in &ct, of every religious reformation ia 
to extricate men from the network of doctrine, in which 
religion is in danger of being stifled ; to simplify it, and 
thus to place man in closer relation with God. Such was 
the case with Jesus. Did he not withstand the Pharisees 
who made the commandments of God of no effect by 
their "traditions"? Did he not bring back religion 
from the snare of precepts in which it was being lost, to 
its proper sphere, the disposition of the soul, when he 
said : " Not that which goeth into the mouth defileth a 
man, but that which cometh out of the mouth, this de- 
fileth a man^' ? Did he not condemn the entire system 
of Phariseeism when he declared the whole' law and the 
prophets to be : love to God and the neighbour ? Did 
he not break down the old temple with its mosaic insti- 
tutions and erect a new one in the heart of man in which 
God was to be served in spirit and in truth ? 

So also Paul. Did he not, in imitation of* his great 
Master, labour to free Christianity from Jewish customs 
and heathen prejudices? Was not this his preaching 
against bigoted Jews and superstitious heathen : " The 
kingdom of God is not meat and drink, but righteousness 
and peace and joy in the Holy Ghost " ? 

And the reformation of Luther, was not that also a 
protest against the multitude of doctrines which had 
* entirely superseded religion ? Did it not origiaate in the 
revolt of the religious f eeUng against the abuses which 
were countenanced in the name of religion ? Was not 
its purpose to place man in direct communion with God 
through the influence of the religion of the soul ? 



8 

And the aim of the reformation which is being brought 
about at the present time is the same. Is not the war 
declared by so-called Uberalism against orthodoxy the 
same as that carried on by Jesus, by Paul, by Luther ? 
Is it not to free the principles of Christianity from the 
entangling meshes of doctrines with which they have 
been interwoven by former generations ? Is it not the 
cry of man^s religious nature for its God and Father, a 
protest against the abuses of the Churches which strove 
for uniformity of creed while they disregard spirituality 
of life? Every earnest inquirer who has watched the 
present movement with unbiassed mind must admit that 
such is the case. 

Great, and also deeply felt, is the necessity for such 
a change. Its importance to the welfare of man, ought 
to make us zealous labourers in this work of religious 
reform. 

But— -why deny it ? — ^there are many and great diflEi- 
colties to be overcome. Fierce is the opposition of those 
who, blinded by self-interest or prejudice, try to obstruct 
this movement as being a work of the evil one; their 
opposition is vehement, bitter, and often unscrupulous 
in the means which it employs. From another quarter 
the cry of pain and distress is raised against us, the 
destroyers of the peace of mind, of many simple-minded 
believers who are weak in faith. They, attached as they 
are to the traditionary views of their church, resting their 
weak faith on its rites and sacraments, happy in the 
belief of their fathers, quake before the advance of know- 
ledge ; for it threatOTis to subvert &e very f oimdations 
of dieir faith. Verily -the wheels of the chariot of Pro- 
gress crush to death many a one who is weak and unstable ! 

It is sad but true, true and yet unavoidable, for we dare 
not stop its way wiiiout being false to our sacred trust. 

This opposition is called forth by force of circum- 
stances. Intellectual advancement makes man more cri- 
tical in the examinations of the foundations of his faiiii 



and of the forms of his worship. This critical en- 
quiry has led naany to see the fallacy of notions in former 
times generally received, and to value forms at their 
proper value as mere passing expressions of holy senti- 
ments. It has led them to distingnisli between religion 
itself and its historical form; to value the former as 
dwelling in the soul, and ever remaining though ever 
becoming purer and stronger ; and the latter as the ever 
changing and temporary form. 

Others however, unable to keep pace with intellectual 
progress, unable to free their minds from the trammels 
of prejudice, unable to rise above their traditionary be- 
liefs, are sorely distressed at the havoc whicb criticism 
makes in their creeds ; every blow to their doctrines is, in 
their eyes, a blow to religion itself; their doctrines are 
threatened, and in their estimation Christianity is being 
overthrown and religion itself undermined. Forms are 
attacked, and they cry aloud that the substance is in 
danger, because they have not yet learned to see the 
material difference between th,e two. 

The " strong and the weak in &ith, " these are the 
two parties whicb stand opposed to each other in the pre- 
sent time. They are also conspicuous in all those periods 
of history which are characterized by particularly active re- 
ligious progress, — such as that of the birth of Christianity, 
and that of the Reformation in the sixteenth century. 

These opposing parties will always continue to exist, 
in theology as well as in politics. Nor is it necessary 
ihat they should disappear ; but it is of the utmost im- 
portance that tbe different partisans should regard each 
other itx sucb a spirit as is in accordance with the proper 
relation in which the two parties ought to stand to each 
other, that is to say, they must acknowledge that both 
have been ordained and placed next to each other by 
God, for mutual benefit and the furtherance of truth. 

Wbile I endeavour, by glancing at those two great 

historical epochs and at some circumstances of the present 
c 
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dskj, to sketcli the true nature of the two parties^ let us 
take to heart the admonition of our text in which Panl 
exhorts us to nrniual forbearaatee : ''Let not him that 
eateih^ despise him that eateth not; and let not him 
which eateth notj judge him that eateth : for God hath 
received him." 



The expression /'strong in faitli and week in faith ^' 
is first met with in the Epistles of Paul. 

In the Christian community at Borne there were some 
who had conscientious scruples concerning the use of 
certain kinds of meat^ and who were very scrupulous in 
the observance of certain days as feast or fast days. 
''One"— who is strong in fedth — ^"beKeveth that he may 
eat all things, another^ who is weakj eateth herbs'^; 
" One ^'— who is weak in faith — ^" esteemeth one day above 
another/'-^he who is strong^—" esteemeth every day 
aKke.'' 

These "weak in faith'' were most likely Jewish con- 
verts who could not yet brqek with the Mosaic Law con- 
cerning "clean'' and "unclean" animals^ and concern- 
ing appointed " holy days " ; while over against these were 
those who were not restrained by such prejudices. 

The same phenomenon is to be observed in the Chris- 
tian community at Corinth. 

There some had serious conscientious scruples about 
eating meat which had first been offered to idols 
and was afterwards sold in the shambles; they feared 
that thereby they would be participators in those evil 
deeds of idolatiy and also bring punishment upon them* 
selves. Paul writing to these " weak brethren," enun* 
dates the principles of the " strong " when he says, 1 
Cor. viii : 8 : — " Meat commendeth us not to Gtod ; for 
neither if we eat are we the better ; ndther if we eat not 
are we the worse," and 1 Cor. x : 25 : — " Whatsoever is 
sold in the shambles that eat, asking no questions for 
conscience sake." 
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The ''weak in faiiih'' are consequently those/' who 
believe (hat things eternal, which can hare no connection 
vniSi the inward duipoaition of i^ soul^ conunenA inen 
to 6od^ that thej form an essential part of religiocij and 
are necessary to salvation.^' 

The " strong " on the contrary are they who believe 
religion to be the mward epiritaal cownedian between the 
soul and God^ tilie xmiversal Spirit^ who bdieve Chris- 
tianity to be "righteousness and peace and joy in^Sie 
Holy Ghost/' 

Before Ftol's time these two parties had already existed. 

Jesus^ when he declared against the pnnetilioas Phari- 
sees, when he transgressed their precepts and traditions^ 
when he annulled all their sacrifices and rites by Ins 
simple worship in spirit and in truth, was strictly imitated 
by Paul when he vindicated the liberty and c^iritnalily 
of the Christian leUgion against the bigoted and super- 
stitious Jewish and heathen converts. 

So also in later centuries the parties stand arrayed 
against each other ; at the time of the German fief or- 
mation, the Protestants against Bome, and later still 
the difEerent Protestant churches against each other. 

Luther was ''strong in faith ^' compared with Some, 
for he again spiritualized religion ; he substituted for tibe 
numerous "good works,^ church rites, and intercession 
between God and man, Faiih; he substituted for exter- 
nal things the internal disposition whic^h alone justi- 
fieth. 

But Luther proved himself "weak in faith '' as com- 
pared with Zwingle, when on account of doctrinal differ- 
ence regarding the sacrament he refused to extend to 
him the hand of fellowship, and maintained that the 
acceptance of the doctrine as preached by him was neces- 
sary to salvation. 

Li our day these two parties are still each other's an- 
tagonists, but the feeling of enmity is entertained only 
by the one. 
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The Protestants soon after the Eeformation became 
untrue to the simple and original doctrine of salvation 
hj f(dthj as taught both by Paul and by Luther. The 
conduct of Luther on the occasion to which I have just 
referred proves that the Eef ormers themselves set their 
followers the example. 

Beligion was soon again identified with belief in certain 
doctrines J for instance in &ith in vicarious atonement^ 
etc., and with certain outwa/rd observances, the sacra- 
ments. Salvation was made dependent upon these. 
Therefore it became of the most vital importance that 
the source whence they were derived should be true 
beyond a doubt. The book consequently on which these 
doctrines rested^ the Bible with all its varied contents^ 
was raised to an infallible authority, it was the rule of 
&ith^ the word of Gk)d. Henceforth belief in the Bible^ 
,and also in the Church doctrines which were represented 
to be in accordance with that Book^ became religion 
itself. Li the opinion of the " weak in faith '' to attack 
the Bible was to assail religion. 

At the end of the eighteenth century the light of a 
new day dawned^ a day of lights life and love. Religious 
life had awakened, and reUgion was again to be dislodged 
from the musty pages of a Book, from intricate ecclesi- 
astical creeds, and to be harboured in the soul. The 
direct road to God through the communion of the spirit 
was again to be opened. 

The so-called foundation of religion was examined and 
weighed and found wanting. Men had again learned 
to see that religion and history are two very different 
things ; that piety and salvation cannot depend upon the 
acceptance of historical truths or untruths ; ^' whether I 
. believe that a certain book of the Bible was written in 
a particular time and by one particular person, does not 
make me better or worse ; whether I believe that the 
world was created in six days or in a million years ; that 
the Israelites passed through or along the Bed Sea ; 
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whether I believe that Jesus arose bodily out of the grave 
or not, this cannot make me better or worse." These 
questions were referred to historical criticism for its ver- 
dict, without prejudice or fear, and whatever that verdict 
was it could in no way hurt religion, for these questions 
pertain to Jdstory and not to religion. 

This movement is carried on by the so-called liberals 
and modems of the present day ; they are the " strong in 
faith " who believe that the kingdom of God is not meat 
and drink but righteousness and peace and joy in the 
spirit. 

At all times the opposing party has fought with hitter 
animosity and peraecuUng intolerance. This naturally 
follows from the nature of the case, for that which to 
them is most sacred territory is invaded and desecrated. 
They generally have recourse to violence. The Founder 
of Christianity was killed, Luther excommunicated, and 
at present we are denounced as innevatorsj enemies to 
religion. The believers in the old theology cry' out : 
Men deprive us of the holy word of God, of the Gospel, 
of our Saviour, of all comfort and joy in life and death ! 

Let us hope that this cry — ^this false cry of alarm — ^is 
raised in real sincerity as the utterance of sorrow and 
anguish, and not from sinister motives merely to stir up 
others against us. 

We, thus see that these two parties ever reappear in 
times of religious and theological advancement. It is 
always the same struggle which repeats itself: the 
" strong against the weak." 

What then are the benefits reformations confer upon 
man ? Has each new reformation again to start from 
the same point where the one which preceded it began ? 
Is there a constant backsliding to the same level after 
each change f Is there a sudden rising and then again 
a sure Mling to the same depth as before ? No, for then 
in reality there would be no progress. There is, alas ! a 
great falling ofE after each appearance of a great man, 
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but not to the former depth *, he has raised the general 
level ; the low after him stand higher than the low before 
his appearance. 

So the position of the ''strong and weak'' remains the 
same^ but only in relation to each other^ not in reality. 
The ''weak'' always remain in tiie rear bat the rear 
moves along with the whole body. The " strong " ever 
become " stronger " so also the " weak '' ever less weak, 
but they remain "weak" compared with Uie strong 
who are continnally increasing in strengUi. 

The " weak " of the present stand as high as " the 
strong" of the past. 

In the days of Paul the " weak " scrupled to eat meat 
offered to idols, in the time of Luther the " weak " no 
longer suffered from that weakness. After the Refor- 
mation the " strong " had outgrown the errors of Rome, 
but they still held firmly to the most strict theory of the 
verhal infallibiUty of the Bible. Eveu those called " weak " 
at present, no longer believe this. 

The '^weak" remain true to themselves in all gene- 
rations in this, that tiiiey cling most t^oaCionsly to what- 
ever is delivered to them by the fathers, but they cannot 
prevent iliose traditions being discredited when advanced 
intellectual light proves them to be erroneous. The 
" weak " flatter themselves that they are the guardians 
of the same truths in which of old th^r fathers believed ; 
but this is an illusion. The orthodox of to-day, for 
they are the " weak," would have been anath^natized by 
the orthodox of a few centuries back. 

So the world moves on, and men are carried along, 
often in spite of themselves. 



"Let not him that eateth despise him that eateth not ; 
and let not him which eateth not, judge him tibiat eateth." 

Though we have not to combat the same prejudices 
against which Paul warred, there are still in our times 
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many erFoneous views, which we know to be erroneous, 
and which, beside^ being erroneons are detrimental to true 
religions life and the furtherance of Ghristianity-^-^gainst 
these we are called to raise onr voice. 

In spite of the many proofs to the contrary, is the 
belief in the authority of the Bible as the sole foundation 
of faith not very prevalent still f Does this belief not 
lead to an idolatrous use of that Book, and must not this 
have an injurious efEect upon the spiritual life ? Is there 
not a superstitious regard for doctrines, which cannot 
even stand the test of strict enquiry, and are they not 
made the test of a man's religiousness ? Is doctrine 
not often preached as necessary to salvation and con- 
sequently as being religion itself 7 And are the per- 
nicious consequences of this principle not felt in our 
day ? Does it not result in cold formaUsm and in bUter 
mtoleranee? 

We labour in the cause of truth, but do we not also 
labour to promote the Ohriatian religion when we war 
against these errors 7 

Let us then do it without fear of the opposition. Let 
us not be kept back by exaggerated fear of giving ofEence. 
I know it is said by many that " critical examination of 
the Scriptures and the pursuit of science, whose results 
are at variance with traditionary views, are fraught with 
danger to the faith of the weak brethren.'^ Q^s is so, 
but it is also Uf$ unto many and is besides the truth; and 
we cannot but gain by having the truth. Men oft^i 
seek to excuse themselves by sayiag, that the truth will 
eventually conquer falsehood, and that time will bring 
about the desired changes. True, we must have implicit 
&itb in truth else we are cowardly soldiers ; and we must 
trust in the future, else we lack the animating hope of 
success. But let us never forget that truth requires 
friends, preachers and prophets, and that without these 
it will always remain hidden and unknown ; and let us 
remember also that the age requires its leaders. 
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And truly has it been said tliat '^ offences must come, 
although the lot of that prophet who bringeth it may not 
be enviable. 

If God has blessed us with greater insight into his 
truth let us publish it to our fellow-men^ outspoken, bnt 
in kindness and hve, knowing and believing that we are 
furthering also their welfare and happiness; eyer firm 
and bold, but miik forbearance, mindful of the exhortation 
of Paul : " ye strong, despise not them that are weak." 

With regret we confess that this warning is but too 
necessary. We are so apt to despise those who entertain 
prejudices which we have long conquered and consider 
foolish. We are so apt to look down with an air of supe- 
rioriiy upon those who are behind us in theological know- 
ledge. I fear that most of us are guilty of this sin and 
this folly. Remember that theology is not religion; 
and that those who are our inferiors in theological ad- 
vancement may be by &r our betters in the sight of God, 
who knows our hearts I " Despise not the weak ^M No I 
They are honest in their weakness ; their prejudices are 
founded on sincere conviction. Believe this and you will be 
the happier for it. Have not we also still many prejudices 
and erroneous notions which we do not admit to be such, 
but to which our eyes will be opened in time to come ? 

Are their not many wrticles in our belief, many forms 
in our worship to which we cling with a fond, often 
superstitious attachment and with which we vdll not, can- 
not part, forms and articles which also must pass away. 
Do you not also feel indignant towards those who would 
lay rude hands on them ? Are not many ready to hurl 
the epithet, scoffer, materialist at such men? Is the 
mildest judgment pronounced by most not this : ^^ that 
they go too far V^ Let us then believe that the " weak '' 
really are sincere and earnest, and let us act accordingly. 

'^ Despise not the weak "! No ! Let us show that we 
are '^ strong''; that we are above "forms.'' That we 
can discern between forms and religion ; and that we are 
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prepared to recognize religion even when swaddled in 
antiquated forms. 

'^Despise them I" No, but let loving forhearcmce 
characterize our conduct. So shall we best recommend 
our views to them, and by these proofs of sympathy and 
love win also them to liberty, light and life, 

'^ Bear ye one another's burdens/' Let us — ^who claim 
to be strong in faith — exemplify in our lives this truly 
Christian precept. And how can we best do it? By 
trying to understand the position of others ; by putting 
ourselves in their places ; by respecting th^r sincerity, 
though sadly misguided. So shall we fulfil the law of 
Christ. 

But Paul also adds : '' Let the weak not judge ihe 
strong. '' How necessary also is this exhortation I 

Surely the ''strong" have much to complain of the 
misrepresentations, the hasty judgments, and the «tint- 
m,a/ry condemm^ations, and the unbrotherhf persecutions, 
they suffer from the side of the '' weak/' But if we 
have learned to know their principles we shall also 
understand their actions* These will not incite us to 
anger or revenge, but rathcfr fill us with sorrow and com- 
miseration with those poor misguided ones, and excite us 
to renewed zeal to convince them by word and deed of 
their error. 

" Let them not judge the strong.'' May they learn 
to acknowledge honesty ofpturpose also in those who difEer 
ever so widely from them I Hay they consider that the 
verdicts of dishonesty and impure motives so often hurled 
by them, hastily and thoughtlessly, infiict the deepest 
and most painful wounds in the heart of the brother who 
is really sincere in what he does. Who art thou that 
judgest another f To God alone belongeth judgment. 

To uvjust judgment we are no strangers. Having our- 
selves smarted under it, let us guard against infiicting it 
on others. Ye strong, be strong in the spirit of Christ. 
Onward with boldness tbudf/rmness, but also with,^- 

beo/rar^ce and love ! 
J> 
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Genesis XXVIII: 16. 

^ AND JACOB AWAKED OUT OP HIS SLEEP AND HE SAID, SURELY 
THE LOBD IS IN THIS PLACE, AND I KNEW IT NOT.' 
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The story of which these words form part ia thoroughly 
IsraelitrcV The Israelites firmly believed in the sanctity 
of certain places. At iliese places God was thought 
more especially to reveal Himself to man. They were 
sanctoaries of God^ which had to be kept holy^ and 
whither men had to repair to worship. The story was 
written under the influence of this imperfect idea of Godj 
and the nature of His revelation. Jacob was alarmed to 
iind that he had not recognised the sacredness of the 
place^ and that without knowing it he had spent the night 
on a spot which was a " House of God/' a " Gate of 
Heaven/' for had not Gk)d appeared to him in the dream ? 
There is no valid reason to believe in the historical 
truth of this story ; it rather bears on its face the stamp 
of a traditionary tale, '' preserved in a poetical shape.'' 
It is an opinion more and more gaining ground among 
the learned^ that the whole patriarchal history is mythical ; 
that what is there related of individuals^ is^ to a great 
extent^ symbolical of what was once told and believed of 
the history of the nation. Abraham^ for instancCj 
specially called by God to leave the land of Chaldea^ and 
to settle in Canaan^ may refer to an old tradition^ extant 
among the people^ that they originally emigrated from 
Mesopotamia. Abraham^ about to sacrifice his son^ but 
prevented by an angel from God^ is perhaps an allusion 
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to the time when the Israelites offered human sacrifices 
like other nations^ a custom which they afterwards ceased 
to practise. 

Most legends enshrine a hidden and profotmd truth. 
Such is also the case with the story of the vision of Jacob. 
In order to draw benefit for our spiritual life from these 
traditions^ we must disengage the truth from the form in 
which it is encased. 

"Jacob/' we are told, "had been guilty of a deliberate 
sin. He had deceived his &ther ; he hs^i overrw?hed hia 
open hearted brother. Immediately after his transgression, 
when leaving his Other's home, a banished man, Qod 
appears to him in a visicm; h^ saw a ladder reared against 
die sky, flhd angels ascending and descending "6n if. 
Fradi from his sin, Ood met him in tenderness and 
forgiveness. Jacob saw the token, which told him that 
all communication between Heaven and earth was not 
severed. Q9ie way 'fns dear and unimpeded stiB. 
Messages of recipipcated love nedght pads between the 
Father and His sinfal child, m the angels in the dream 
ascended and descended on the visionaiy ladder. The 
poasibflity of aaintliness was not f oileited.'^ All this can 
be leanit from the vision. 

^^Qiere jffe Gods many, theve are Lords many.^^ This 
ii a YWf tme saying, when we add, '' in this world o£ 
Wjuu^ la reality there is but one Ood, but the names 
by whidh He is known, aad Hke forms under which He is 
woidii^ped, aie so different and at variance, that tiliey 
TfipseaBD^ ^'mumy €k>d8 '^ rather than one Ood. In realiiy 
tlifiare is but one Lord, tiie Supreme Ruler, but ilbe woreUp 
of men is jdevoted to many different objects. There are 
T^axy Lords in tius world whom men serve* 

It is. but natural that conceptions formed of Ood by 
man isdipidd di&r. For all revelation is natnraL By 
revelation we understand the knowledge ^^ch man 
possesses of Ood.' In CSiristian theology it has been the 
oyostom to distinguiflih between that whidi is natural and 
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that which has been revealed* Men speak of a nataral 
religion and a revealed religion ; of a nataral knowledge 
of God and a revealed knowledge of God. Man oan 
acquire the natural through his ownpowe^^ the revealed 
is beyond his powers^ and has directlyi in a supernatural 
manner^ come from God. There are Christians^ for 
instance^ strict Lutherans, who refuse to admit that man 
has any natural knowledge of God whatever ; aftet his fall, 
in and through Adam, he became entirely blind ; not a 
spark even of divine light was Jeft. He was like unto a 
stone or block of wood, as Father Luther expressed it* 
Others, however, acknowledge that, even after the fall, man 
retained some knowledge of his God, which, however, 
is &r from sufficient for his salvation and which can never 
grow into perfect knowledge, and for this purpose a 
supernatural revektion was needed. And this has been 
given on two different occasions, or rather I should say 
at two different periods in the history of one nation^ 
which nation is the Jews. And it is strange that Ghnstiaiis 
more Aan any other sect have so thoroughly hated and 
persecuted the Jews, from whom they receivjdd the 
greater part of their sacred books, without wllich> nocord* 
ing to their own teaching, their sacred wnitmgs would be 
nest to useless ; from whom they received the ^ecotd of 
the first alleged supernatural revdation cmd code of moral&u 
Verily if Jews, even of the present timoj were to consult 
merely the history of the persecutions of their people by 
the Christians, they are perfectly justified in rejeeting 
the Christian creed; for if we mast judge a tree l^ its 
fruits then the acts of those persecuting Christiaiaa do not 
afford proof of their being inspired by a messenger dent 
£n»n God, greater tiian any of Israel's prophets, greater 
even than Moses. But let not only the dark pages of 
history speak ; ttere are also a few bright ones> and few 
though they be, iHxey may not be forgotten. I need but 
mention tc^erant Holland whixdi was a home aiad airefuge 
to tbs, Jews while ethers oppressed imd peisecniied them^ 
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and Uiat country was essentially a Christian country. 
And that same small Holland is also at the present day 
one of the foremost in showing what the spirit of Chris- 
tianity really is. ' Holland shows that spirit — ^not fully 
yet as a nation^ but it gives promise that it will do so 
ere long^ because her great^ Tier learned men show it — 
men who have been bom^ who have acquired learning 
and eminence on her soil^ these are advocating most 
earnestly entire religious tolerance — advocating those 
purely Christian principles which allow and respect liberty 
of conscience and which recognize religion wherever there 
is sincerity. 

The present age is more enlightened — ^this is perfectly 
certain^ but let us never forget that while the wants of the 
age may call forth the needed men — ^yet the men are 
needed to make people in general feel the wants of the 
age^ and to move and to lesA it. And it is to Christian 
men of Germany and Holland in the first place^ that we 
owe much of the tolerance of the present day. Jews 
ought not solely to consult and brood on the past history 
of their people^ but also look to the present^ and 
remember that the enlightenment and toleration of the 
present day is^ in a large ineasure^ owing to the principles 
of the Christian reUgion, a reUgion now perhaps better 
than ever before understood^ principles now more than 
ever before enforced. Upon these signs of the times — as 
yet they are not much more than signs of the times 
which are coming — (only the few and the bold advocate 
ihe views to the full^ but most^ I think^ feel them^ and 
must soon follow) — upon these signs also Jews ought to 
look before spuming the prophet of Nazareth. Moses 
undoubtedly was great ; he taught men to believe in a 
holy God^ and consequently taught morality^ but a 
moralify which had its source in fear. Why then hesitate 
to call a man a greater prophet than Moses^ a man who^ 
founding his teaching on that of Moses^ disclosed to us 
Hie truth that God^ though most holy and just^ is also a 
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Father to man^ and who taught men to serve Qod, not 
driven by f ear^ but by a life of holiness founded on love. 
Is the ministration of love not above that of fear f Jesus 
did teach men that God is love^ and that true worship of 
Him is worship in spirit and in truth. 

To the Jewish nation the so-called supernatural revela- 
tion has been given^ and it was given at two different 
periods. The first is difficult to circumscribe. To Moses 
Qroi appeared amidst awful signs of His majesty ; but, 
judging by the history of former days^ which Moses is 
said to have written by Divine inspiration, it appears that 
Ood revealed Himself supematurally also in the time of 
the patriarchs, also in the time of Adam, immediately 
after the tall. And this revelation continued long after 
Moses, for all the prophets unto Malachi are said to have 
been inspired* The second period commenced with 
Jesus, and lasted till the death of the Apostles.^ A part 
of Christendom, indeed, holds that this miraculous in« 
spiration even now speaks, namely, in the unanimous 
voice of the true ApostoHc Church. In these supernatural 
revelations we no longer believe. The nature of those 
alleged revelations is such that we are quite justified in 
rejecting the claim set up for them, and the idea itself of 
a revelation revealing truths essential to the salvation of 
man being given only to one small nation seems to us to 
be irreconcilable with our ideas of the justice and love 
which we ascribe to the Deity. We believe in a natural 
revelation, in one which man receives by virtue of his 
own inherent faculties. God is a Spirit, the Great Spirit 
of the Universe, and, as such, the Father of Spirits. 
Man is endowed with an immortal spirit. The spirit of 
man is akin to the spirit of Gk)d — ^they mingle, they touchy 
they feel, they comprehend each other. The Parent 
Spirit wills and speaks, and man's spirit may feel and 
understand. I say may, for God is the Perfect One, and 
man, even at his present highest development, is imper 
feet. And there are many degrees of imperfection, hence 
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also ikere are ttiaiiy diffet*ent degrees of intensity in wMcli 
men feel the pteseilce of (jlod's Spirit and nnderstMid Bis 
will. His Spirit pervading all revieals itself to all^ bat 
men nhdefBttE^tid impeirfectly land more ot less clearly^ 
because thej must r^ad th^t i^evelation by the natUi*al 
light of theiir dpiritoal i^lightetitoOiit. Aiid hoW ma^bld 
are thd stages of adVanc^eiiiidiit of ^e difi^ent natioHis tod 
tribei 1 In onr walk^ ^toong meh We itiay meet with the 
higikly developed ahd truly i^eligions GhriBtian to whom 
erery hteolth of NlM/nre itt th^ tbice of God. In history 
WB read of p€i&pi», cteof to 1^ besides^ listeliitig otily to 
Natare^s gl^eatest sign^ thd tinii ; and the gaps b^tweeti 
thei^e two are filled by Innme^ois intermediate forms. 
These ail repi^eisient the viarioty^ nktnral lights by which 
the different tacefs of men a^ enialded to see the one sole 
revelation of God% History i^ea^y i&ows that liiere is 
progridss m x^velaticm. NbW ^S woniA trot be the ease 
if rdigion weire something iMipei^ikatiiihklly teVeHled^ f bt 
then we shoidd e^edt a stfekte of diairktiesS ih l^hrill conttaSt 
to one of bright light. But IMS is fiol the t^iise. Ot we 
fihoUd expect a g^tle tiding tip df the fatbni^d natibti 
to receive the revdatibbj ^^leaH btheM Mthaitied in t!he 
darkb But tifSOier has 1Mb been the case. What are the 
facts of histoty f AknbSt da-^usl witii Mbses^ Zorb&stetr 
lived. The few SbhblaM '^litb have ^^bux^ eftudied 
Peihsittn thebldgy 'diteir >as tb 'theeJtacfb^etSbdin '^Uch he 
Eved. <A<ccoi'ding tb tiome, he "7^% bbto 3000 ^e^^^ mi, 
Bdcording to "bthe^, 1250 fsstrn \Mdte Christ. Jkt yR 
iDvenls^ wri!ti§ei{|jb eh^ fyfese^ed ^y als <AA as the PeiASr 
teuch, and fiNte tii^l^ we HA ^H^ iAM H hi^^mbtality^ 
not mimh iiileribt lib tlttft *bC MoErtdS, i9^ ^i^^eabhed by bte 
#ho is ncit Bf^pt^bsed Hf €hristi^to tb iMte had a'SbJcfflbd 
sapciriitftfiMd reVeWon. Mos&il^/ebm]9flLred^th43ie tiMAi- 
ing bi ZorcNust^^dbbs &bt shol^MchttdiSeretibe to VhDShotd^ 
eocpeettbHBidjSt betweeh divibe tod htima2n instiHtdibti. 

'Neither do tibiese ^eged l^eUtibtis form tttiy isuddsh 
tnaxsitiou fiH>m dtokness tb ligHt^ ot evim £rdm a dim. 
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jbLOQiig^ light to a bright, divine light. On the coj\traty, 
we can 49te6t a giadual ripening of the times, a na4iti%4 
jfTogve^. Mao's first sense of the Deity is that of Power* 
l^i^t he yiews it as Mind, and to this Mind he ascribes 
oertf^ attributes which increase in purity according as 
Jm la^^ise of morality is more developed. First Jnatice 
iand Holiness, and last of all Leva This is the natural 
dev^lopi^ept qf religion keeping pace with the general 
advancement of m^ The Jews, the people who are said 
to have received a Divine revelation, also show this 
development in th^ conception of Gbd« Moses, the 
Prophets, Jesus, represent different stages of a gradual 
advsmce. And even now this development continues, for 
as we grow i^iore enlightened we form more correct ideas 
of Qod's peri^tion. We who have cast aside the Cerberus 
God h^ve pei^tainly made an advance on the teaching of 
the iQhnrch* 

Men judge of God according to the amotmt of intdleo- 
tual light they enjoy, and therefore it is natural that there 
should be so mfmy different conceptions of God. 

It is also perf ectiy natund that we find in the Jewidi 
relij^on, which is a comparatively highly-developed form/ 
tlbough certainly not of supernatural origin, a great many 
le^onepi:^ views about God and His mode of revealing 
hiiBself to xnfm,M £or instance, the notion of " holy places^' 
to which ojip ia:f± reefers. They had not grasped the idea 
of God^B q)irituality j He was represented in human form 
and was fiupposed to Hve in a local heaven, above the 
skies, whence Hepccasionally came down to speak with 
soine fay^V^ men, and generally at certain particular 
places, where He specially dwelt, and where men could 
feel his present 

We Are beyond that stage, and in answer to the question 
"Who is your Gt)d?" we say: God is a spirit; He 
is omnipresent. This we say, but do we all fully under- 
stand and feel it f The idea of the omnipresence of Grod 
is diffictdt to grasp; fmd, therefore, we ftill find also 
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among Cliiistians the superstitious notion of certain 
places being more sacred than others^ as being the 
favoured spots where God loves to dwell and to reveal 
himself. That one place can^more than another, bring 
us in a frame of mind suited to make us feel conscious of 
Ood's presence— this, of course, no one wiU dispute* 
Taught by experience we know that it is so. Yet it is a 
&ct that some people are superstitious enough to believe 
that God is to be sought rather at one place than at 
another. 

Now how can we believe this if we believe God to be 
omnipresent ? He is a spirit, pervading all things ; con- 
sequently He reveals Himself to man at all times, for 
whatever we see is a sign of God's life; the laws of 
nature are the utterances of His will. He ever speaks 
and is ever near ; all creation is His dwelling place, and 
all the powers of nature are His words, for they are the 
expressions of His thoughts ; all the events of man's life 
are voices from Him, for He guides and directs that life. 
Being ever near He also constantly reveals Himself to 
man, but it rests with man to give heed to Him. God is 
in everything and speaks through everything ; yea, if 
there were such a being as a Devil, God would be in him. 
This we believe, because we believe that God is a spirit, 
pervading all creation, that He is omnipresent. Church- 
men are, alas ! so ready to hurl denunciations of panthe- 
ism and atheism at those who happen to have wider views 
of God's nature than they. Ton recollect Pope being 
stigmatised as an atheist; you also, perhaps, recollect 
his beautiful lines in which he expresses his idea of God : 

" All are but parts of one stupendous whole» 
Whose body nature is, and God the soul ; 
That, changed through all, and yet in all the same. 
Great in the earth, as in the ethereal frame ; 
Warms in the snn, refreshes in the breeze, 
Glows in the stars, and blossoms on the trees; 
Lives through all life, extends through all 63d<ent» 
Spreads undivided, qperates unspent ; 
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Breathes in our soul* informs our mortal part, 
As full as perfect in a hair as heart ; 
As full as perfect in yile man that mourns, 
As the rapt seraph that adores and bums ; 
To ffim no high, no low, no great, no small. 
He fills. He bounds, connects, and equals all. 
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God is in all and in enreryihing, but it rests with man 
to understand Him. Man is capable of this because he 
also is a spiritual being. '^ The Spirit of God lies touching^ 
as it weroj the soul of man^ ever near and around/' says 
a distinguished preacher. '^ The spirit of man mingles 
with the Spirit of the ever near God. In every man this 
is true. The spiritual in him^ by which he might become 
a recipient of Ood^ may be dulled^ deadened^ by a life of 
sensuality^ but never lost. All men are not spiritual men^ 
but all have spiritual sensibilities which may awake. AU 
that is wanted is to become conscious of the nearness of 
God. God has placed men here to feel after him if happily 
they might find Him^ albeit He be not far from anyone of 
them. Our souls float in the immeasurable ocean of spirit. 
God lies around ns : at any moment we may be conscious 
of the contact.'' 

And the condition upon which this revelation is granted 
to the spirit is ajmra hea/rt : ^The pure in heart shall see 
God." This is one of the conditions of the spiritual 
world. The spiritual eye should be pure^ then shall we 
see ; the heart must be ' clean, then shall we feel ; if 
obedience and love Hve in the soul, then also God enters 
into that aoul, becomes visible, whispers His secret, 
imparts knowledge and conviction. That man shall 
enjoy a continnous revelation of God's Spirit to his soul, 
he shall walk through life as seeing Him who is invisible, 
each moment of his life shall be a dream of Heaven, and 
at all places he shall experience : Surely the Lord is here, 
I know it, for I feel him near. 

What blessedness to live in such constant communion 
with God 1 It inspires with a trust which expels care ; it 
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awakens a love wliich casts out fear. Therefore we iihould 
strive to be pure iu heart, and so fulfil the conditiouj 
without which we can never expect to understand the 
revelations of Gbd. 

But we are as yet not able perfectly to fulfil the condi- 
tion. Love and obedience are in no loan as yet perfect, 
and therefore also we know and understand QoA but 
imperfectly. Though He is ever near, still there are 
times in whidli we do not know it, and other times again 
when we feel alarmed at the signs of His presence. 
Though He constantly speaks, still at times we hear 
Him not, and at other times we are, as it were, struck 
with iarembling before, the thunder of His voice. 

When we consult ourown«xperience, we shall find that 
.darkness more particularly reveals God to us. This is 
owing to the imperfect state of our spiritual life. Whereas 
•we dhould at all timtes feel how perfectly dependent we are 
upon Ood, a feeling which should awaken in us deep 
-gratitude wid love, and trust and resig^nation yrhea cireum- 
HStances are adverse, we now, while joying bright day- 
light and with the joys of the world, seem not to feel that 
Ood is near. It is only when the darkness of night comes, 
mheai trials bow us down, when we feel eoHtary and stand 
in the presoice of life's great mysteries, it is th^i Hiat we 
feel how weak we are, how much we have need of God, 
and that One greater than weare leads us. It is then that 
we seem to awake, and we 'say, '^ Surely God is near.^' 
In times of trial, disappointment, and sorrow, which cast 
a shadow over the soul, then it is that the light of God's 
presence fihines brightly and UmbA His whisperings aro 
heard* 

Why then more than at other times, for is God not 
ever near f Why f Because man then attends to God^si 
voice, because he then longs to feel His presence, because 
his thoughts and wishes then ascend to One on whom he 
Can rest, to a Father. And,ha{^ for man, God is ever 
a Father, over ready to commune with man, giving him 
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strength and comfort. '' Behold I stand at the door and 
knock/' This is His constant cry. tf trials have brought 
us to open to Him the doors of onrlieartSj may He^ when* 
the gloom disperses and the world's joy comes again^ ever 
remain the light and the life of onr seals 1 
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Luke XII: 32. 

''FEAB not, little FLOCK; FOB IT IS TOUB FATHEB'S GOOD 
PLEASUBB TO OIYE TOU THE EINODOH." 

^^Pbae not;'' words of sweet assurance. "Oh, DiyinQ 
Master, why didst Thou not tarry among men, th^t also 
we might hear Thy encouraging voice ?*' Thus, np 
do^bt many a pious soul still sighs. The storms of life 
are so many^ the winds so often grow boisterous, and 
black fear invades the heart, where then ia the voice to 
assure us as it did the apostles of old : " Fear not, it is I" 
We can picture to ourselves the apostles in the storm*> 
tossed bark, overcome with fear of the threatening danger ; 
but their fears allayed by the assuring voice which rose 
above the wild roar of the sea, " Fear ^ot ! '' How easily 
we can imagine a heavenly comfort and peace stealing 
over the heart of some sorely-tried or deeply-grieved 
sinner at hearing the words of mercy : " Son, daughter, 
be of goqd cheer.'' Well can we understand what 
encouragement to the small circle of friends must have 
been inspired by the words of assurance: /'Fear not, 
little flock.'' The man who thus spoke words of comfort 
and assurance is no more. Jesus has long since quitted 
the scene of life. Is that voice then hushed in the 
eternal silence of death ? The storms and trials of life 
remain the same as of old : we also are oft troubled and 
cry out in fear ; we also are oft desponding under the 
burden of sin; we.also oft look with evil forebodings and 
sadness into an unpromising future. Is there then i^ 
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Divine yoice to allay our f ears^ to dispel oar doubts, to 
quiet our troubles f Must they ever Harass and torture 
ns f Many turn to tbe words wluch were once spoken 
to men of old, and seek to derive comfort from tbern. 
Many turn to the records of the life of that great man 
who is said to have spoken as never man spake. 
Undoubtedly, the Bible has been of great comfort to 
thousands. Many have trodden the difficult path of life 
upheld by its promises. Many have passed into the dark 
valley of death cheered by its consolations ; it has been a 
guide to the young and a staff to ihe aged, yea, a light 
to the departing. This is natural, for it contains words 
of truth and life. Men — ^pious and holy men — who lived 
in communion with Ood, have there written in moments 
of awakened religious life what they felt and expe- 
rienced ; their experience is that of mankind, and, there- 
fore, their words appeal to men in after ages, because 
human experiences and feelings remain the same. But 
we need not report to the language of those who have 
long since died. There is a living voice which still 
speaks, and it speaks to all, if men will but give ear* 
Often the world's tumult and cries deafen us so that we 
seem lost without a guide ; but when in prayer we look 
upward to seek communion with God, a bright light dawns 
upon us and we hear words of guidance and of comfort. 
God lives and the connection between Him and man has 
not ceased to exist. He did not create man and leave 
him to himself, nor does He only occasionally reveal 
Himself ; He is ever nigh. On our journey through life 
He has not left us to ourselves, but has furnished us with 
a guide. This guide directs us on the path of virtue 
and leads to communion with God. It enables us to hear 
the voice of God speaking to us. 

It is an inestimable boon bestowed on man that God 
speaks to him continually. 

Very rare are the instances in which the voyage of 
life is passed without encountering winds of adversity^ 
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of sore trials wluch cause the trembling soul to fear and 
the weak of &ith to doubt. 

Not to everyone is the measure of trial meted out in 
like degree: we cannot always &thom the decrees of 
Providence^ but most men have to undergo some ordeal 
which sorely tries their faith. 

Not at all seasons do dark clouds obscure the bright 
sky of joy^ hope^ and trust; not at all times are the 
storms equally threatening and the winds equally boister- 
ous — ^thanks to the kind Buler of the Universe I Man's 
fears are excited by manifold and various causes. At 
times the horizon of political life shows ominous signs 
which not only depress the timid but also alarm the 
bold; signs of devastating wars, of cruel despotism^ 
and tyranny which jeopardise our dearly-bought Hberties, 
signs of anarchy and revolution which threaten to raze 
noble institutions, signs which make us tremble for 
freedom and for progress. Again, the approach of raging 
diseases of pestilencoj alarming depression in commercial 
life with its attending increase of pauperism, oft famine 
and other signs of public distress. 

At other times our religious institutions seem threatened. 
Established and cherished forms and customs are tottering, 
creeds and articles sanctioned by antiquity and endeared 
by sweet and sacred reminiscences are imperilled; the 
Church, with its treasure dear to us from the recollections 
of childhood and sanctified by the faith of departed friends, 
threatened by the attacks of scepticism — ^Religion itself 
in danger. The ideal in which Jesus firmly believed, and 
for which he died, how sadly contradicted by history 
does it seem I Beligion, destined to unite the whole 
human &mily by one common tie as children of our 
Father in heaven, degenerated into the nurse of hatred 
and persecution ! Beligion — destined to awaken man's 
noblest feelings, to win souls for that which is true, good, 
and beautiful, to satisfy the keenest cravings of the 
heart, to sanctify the bold aspirations of the soul, gather- 
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ing atreugfch from each new victory— spumed «ud 
rejected hj many, who certainly are not to be numbered 
amongst the least noble of the sons of man, and treated 
with cold indifference by countless masses ; while on the 
other hand the simple and pure religion of Jesus is 
rendered powerless by petrified forms, by bigotry and 
superstition. 

Verily, these things cause many hearts to throb with 
anxious fear, not without reason. And then our 
private lives, our own religious experience 1 When 
young, we idolised that which is sublime; our hearts 
glowed with holy zeal ; we had taken the firm resolution 
to fight against whatever debases man; we hoped to 
attain unto holiness and to shed light around us ; we felt, 
or thought we felt, the power of a Father's, of a Saviour's 
love, and our young hearts rebounded with love and zeal 
to live a life of gratitude, to spread the blessings of Ood's 
love among our fellow-men. With enthusiasm and bold- 
ness we took up the Cross of Jesus, but also with the 
sincere resolve and determination to bear it to his glory. 

And what has become of all this ? Have the results 
answered those bright expectations ? Oh 1 how sad and 
cruel the reality 1 How severe the lesson of humility 1 
Holiness was our aim,and we have to lament ever recurring 
unholy thoughts and deeds. Sincere was our resolve, 
and we are guilty of indilEerence and dishonesty* The 
cross was our banner, Iruth and righteousness our 
watchword, and we frustrate the power of the cross by 
falsehood and superstition. Perfection and uniformity to 
Jesus wa3 our hope, and we daily experience the force 
of sin and imperfection. The past truly fills us with 
humility and regret, and the future with fear, doubt, 
and anxiety. Fear of an upbraiding conscience ; doubt 
as to the triumph of truth, righteousness, and ultimate 
perfection of man ; anxiety as to our future. 

And were the veil lifted which conceals the private life 
of individuals, how many trying circumstances would be 
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disclosed ? The pitiful cry of the poor, '' What shall we 
eatP Wherewith shall we clothe ourselves?'' The 
harassing difficulties of those in a higher station of 
life ; the anxious prayer at the sickbed of relative 
or friend ; the sad parting-word of a fond mother to 
the son entering the great world of life; the terrible 
thought of death to the aged. Truly, fear and anxiety 
abound. 

Man does indeed not pass through life without anxiety 
and fear I And many are they, who, like Peter on the 
Sea of Tiberias, sink under the weight of their fears, 
crying, '^Lord ! save me.'' Thanks be to God, that 
although the Jesus to whom Peter appealed has passed 
away, to us there always still is an outstretched hand, and 
a living, loving voice, which says : ^' Fear not \" 

Jesus had come forward and had boldly commenced a 
religious teaching at variance with the existing beHef of 
his people. He ha;d attached to his person a small 
number of friends who followed and supported him. He 
experienced much opposition, and dangers threatened him 
and his flock — ^the future was dark. Under these circmn- 
dtances he encourages his followers with the assuring 
words : " Pear not, little flock ; it is your Pather^s pleasure 
to give you the Kingdom.'' These words were not 
E^ken as an empty comfort, or with the object of leading 
lihem on in order to gain their support. No; bttt they 
sprung from honest conviction. He believed, therefore 
he spoke. This is amply proved hy his Hfe. Only 
perfect confidence in the triumph of his cause could 
prompt a saying as this : '' Heaven and earth may pass 
6waj, but my words shall not faQ." 

The life of Jesus ever remains to us a rich source whence 
lessbnd for our guidance (^an be drawn. Let us, then/ see 
what enabled him to ispeak those words of encouragement 
aind hope. We shall find that they were protnpted by the 
same voice that still sj^eaks to ub, namely, the voice of 
Q0d's Spirit in our hearts, the voice oifmtK 
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Jesus has through life been obedient to the call of duty. 
He experienced in an eminent degree the great diffi- 
culties that beset that course* He was exposed to the 
sore trials to which man is subject ; to the dangers on the 
road to perfection ; and he triumphed^ his was the 
victory. From him^ therefore^ we must learn the secret 
of success ; from him learn the hidden fount of strength 
which sustains in trouble and which secures the victory. 

We also have a certain calling to fulfil. We are called 
to follow after perfection^ and to reach it by carefully 
developing the gifts which Ood has implanted in our 
higher nature. We are called to exercise the noble gift 
of reason in order that we may know and understand 
God's revelation in the worlds and that we may arrive at 
that which is true. We are called to stand stead&st in 
what has been revealed to us as truths not only to form 
convictions^ but to act up boldly to those sincere convic- 
tions^ that is to be honest and upright in all our dealings* 
We are called to obey the voice of Conscience without 
fearing danger, or without allowing ourselves to be 
allured by temptations. We are called to obey and develop 
our intuitive moral sense, and so tread in the path of 
virtue and righteousness. We are called by our innaite 
reUgums feelings to place implicit trust and confidence in 
our Maker; to notice and acknowledge His guiding hand 
in the varying events of life ; to grow in the knowledge of 
Him as our Divine Parent ; to repose firm faith in Him 
for this life and for the future. We are called to wisdom, 
fimcerity, virtue, and faith; and since we acknowledge 
these qualitieB in Jesus of Nazareth, he becomes our 
example and our guide on the path, the difficult path, of 
duly. 

How easy it is to express Duty in words, but how 
difficult it is to practise it I Even Jesus — ^he, the Con- 
queror — felt the force of the difficulties; also he had 
moments when temptations tried him sorely, moments 
when he wavered, moments when he doubted, momenta 
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such as those when the prayer of anguish escaped His 
lips : '^ Father, if it be posssible, let this pass ?'* 

How, then, shall we stand ? How shall we overcome 
the many obstacles which prevent our reaching perfection ? 
How shall we encounter the many storms of life ? How 
shall we remain firm in the midst of our many trials ? 

For, as we have seen, it cannot be denied that, like at all 
times, so also at the present, the Christian is sorely tried. 
Circumstances, private and public, crowd upon us, alarm- 
ing us, shaking our faith; storms are brewing, filling us 
with dread; doubts assail us; temptation raises its 
siren's voice; sin follows our footsteps — ^no wonder if 
oft the anxious cry is uttered : " Lord, save me 1'' 

A voice is at times heard '^ Fear not/' It is the voice 
of levity. "Fear not,'' it says, enjoy life. Why be dis- 
tressed by sad recollections of the past or by anxious 
conjectures as to the future ? Why engage in strife'? 
Why be harassed by doubts ? Enjoy life and let things 
take their own course. Oh, the race of those who cry 
'^ Peace, peace, when there is no peace," dates from olden 
times. In the days of Jeremiah their voice was heard, 
and still the same tale is told, still men are to be found 
willing to believe the message and to seek comfort in 
that haven. Let us not deceive ourselves, nor be lulled 
to sleep by &Ise hopes ; above all, let us not fear the 
storms, nor shrink from the performance of the work 
to which we are caUed, but let us boldly face the reality^ 
and if then also a voice assures us — ^like the voice of 
Jesus assured his friends — ^''Fear not," let us then 
inquire why we need not fear in spite of our trouble ? 
From Jesus we shall hear but one strain : " Because it is 
your Father's pleasure to give you the kingdom." Faith, 
this was the secret of the greatness and success of Jesus. 
It was &ith in God's providence which sustained him ; 
the consciousness that he was engaged in a work of God, 
and that it was his Father's pleasure to give him the 
kingdom. Faith in his Father's love carries him through 
the sorest temptation and trial : " Not as I will," he says, 

G 
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'* but fts thou wilt. Father/' Faith in God's decree, that 
is in the triumph of justice and truth, supports him to the 
end. " It is finished,'^ is the exulthig cry of confidence 
in the cause for which he had lived. Through faith he 
had lived, and had triumphed over the trials of this life ; 
when the winds were strong and the waves wildly tossing 
he '' walked over the sea.'* In faith he died, and proved 
himself victorious over the distressing fears of the 
unknown future. 

If there were more faith among men, more trust in 
Gfod— a trust which assures that God's ways are mercy, 
that it is His desire to lead man to happiness, in other 
words, that it is His pleasure to give the kingdom to Hifl 
children, then there would Be less anxiety and fear. For 
those things which now alarm and distress us would then 
be acknowledged to be the deeds of a Providence not 
only wise but also hmd, whose dealings are inspired by 
wisdom and prompted by love. l}tuefcdth engenders love, 
wad love exehides all fear. 

In times of public distress and danger the man strong 
in faith will be found calmly but also zealously employ^' 
ing means towards alleviatuig distress and averting" 
danger. For, though firmly trusting in God's providence, 
his faith urges him to do those things which he knows td 
be good. A do-nothing faith is no faith, it is the inditfer- 
ence of the fettaUst. 

If the state of the Church or religioh alarmd ns, we 
are upheld by faith, that is, by the firm Conviction that 
God rules the hearts and actions of men, that His wayd 
are often different from our ways, and that where evety- 
thing appears dark to us, there is light inwiurdly shining 
and working for good. 

But also here our &ith must be active. God rules every 
thought, but He works through human agency* We ard 
labourers together with God. It therefore becomed us to 
use the gifts granted to us ; to work with the light We 
possess towards the furtherance of truth. 
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If the noble infititution of tlie Ghurcli ifi threfttened^ 
let us work togeth^ in faith and love to save it^ b^ 
establishing it on finn and tme prindplee which can be 
shaken by no wind of opposition. Let m have an eye for 
its failings and weak points^ and take an active part in 
necessaiy reform. If deterred by superstitious reverence 
or fear, then we show a want of faith. Individually we 
seek to attain perfection. We have not reached it yet, 
far from it; so also should we collectively seek it. If our 
individual Uves are still marked by great imperfection, 
requiring constant improvement, why should we expect 
to find perfection when we are united in one body like the 
Church ? It, with all its dogmas, creeds, and articles, 
has certainly not descended from heaven, but is the work 
of imperfect men. We therefore should labour at its 
reform according to the measure of light which God granted . 
us* Jesus feared not to r^orm the Temple with its 
institutions of Moses. Why should we have less faith ? 

If we haj^n to be alarmed at the advance of scepticism, 
and if the dangers which threaten religion cause us to 
iear, let us live a life of faith, that is, let us recommend 
the religion of Jesus by a life of true piety and moral 
parity. Then we shall most assuredly save it. If we 
really believe in that religion of love, l^en we must also 
prove it by our deeds and words, for our faith cannot be 
real if it is not proved by our lives. 

And if our minds happen to be troubled by the present 
^eat revolution in theology, if we see with alarm and fear 
that hands, in our view unholy, are rudely grasping 
things sacred and dear; that cherished customs are 
attacked ; that old and revered doctrines are pronounced 
imtme— also under these circumstances Ood's voice may 
be heard : " Fear not." Trust in God and in the triumph 
of truth ; examine well each for himself, and when forced 
to break with old dogmas, freely do so, for you can gain 
nothing by holding on to that which is false. Best 
assured that from every struggle God's truth will issue 
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clearer and stronger; and systems and doctrines must 
pass away, but true religion will remain while man exists* 
This we believe, why should we then fear f 

Andj my friends, what religious person does not know 
by experience that trust in our Heavenly Father's love is 
all-powerful in moments of trouble and trial! When 
oppressed by anxiety for self or friend, how sweet then 
is the assurance that our ways are in the hands of a Father 
in Heaven, whose care extends not merely over the short 
term of our earthly life, but throughout eternity ! We 
so often allow ourselves to be cast down by the experiences 
of this life as if we forget that in the existence of man this 
is but a moment. When troubled by doubts and borne 
down by the consciousness of sin, how cheering then the 
thought that a forgiving Father cares for us I 

When the bitter cup of adversity and sorrow falls to our 
lot, how consoling to. know that we receive it from the 
hand of a Father whose pleasure it is that we should attain 
unto happiness, not the fleeting enjoyment of this world, 
but the perfect happiness of His Kingdom. 

Whatever our lot may be in life, however trying the 
circumstances in which we are placed, &ith in God's love 
is powerful to dispel every care and to dry every tear. In 
that faith, and only in that faith, are we able to walk 
worthy of our calling and to follow the path of duty. 
Truly, it is like a magic wand : it sheds a lustre on Ef e, 
eveiything changes under, its influence. But it also 
nerves for the future.f If we through faith Iwe honestlyj 
that is, strictly according to the dictates of consciencej 
then we may confidently leave the future to God. Even 
over the dark valley of the shadow of death iaith sheds 
light, for it points to a Father's house beyond. Eightly 
is it said : 

Blest be the voice, though still and small, 
That whispers God is over all. 
This is the ever-living voice of God's spirit which speaks 
to you, to me, to all, if we would but attend to it, and 
not stifle its. sound by a life of indifference or sin. 
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We must learn to mark God's presence. Some resort 
to the Bible, Priest, or Churoli for the knowledge of God, 
but He reveals Himself every where, and more particularly 
in our hearts. If we would carefully mark the events of 
our lives, however insignificant, we will be brought to 
recognise a Divine guidance ; and if we become convinced 
of this fact, then we shall learn to view them in a different 
light to what we have done before ; even trifles will speak 
of God's presence and care. Our faith will gradually gain 
in strength, and we may also rest assured that as we 
increase in the knowledge of God, so shall we also become 
more convinced that fli is love. Then also we, like Jesus, 
shall fight the good fight of faith, for in every trial the 
encouraging voice of God, "Be of good cheer, it is I," 
shall be heard. If, like Jesus, we are called to some great 
pubUc work which brings us in opposition to many 
around us, which opposition often makes us feel sore at 
heart ; if we are engaged in a more quiet sphere, to carry 
out the work of our spiritual improvement, which brings 
us face to face with so many temptations, which often 
brings us to the border of despair; or if we have to 
battle against the vicissitudes of life, the trials of adver- 
sity — ^may we learn from Jesus to believe that, even as by 
a fixed law of God, truth must conquer, so also all things 
must work together for the ultimate happiness of man. 
Then also we shall enter into glory ; for when the storms of 
life are past, and the calm — ^worse than life's storms— the 
calm of death awaits us, the voice shall still resound^ 
'' Fear not." Onward, then ; boldly onward, on the path of 
duty, for it is your Father's good pleasure to give you 
the kingdom. 
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IV. 
Malachi IV : 1 — 3. 

** FOB, BBHOLD, THE DAT COMETH, THAT SHALL BTJBN AS AN 07BN ; 
AND ALL THE PBOUD, TEA, AND ALL THAT DO WICEBDLT SHALL 
BE STUBBLE : AtfD THE DAT THAT COMETH SHALL BURN THEM 
UP, SAITH THE LORD OF HOSTS, THAT IT SHALL LEAYE THEM 
NEITHER ROOT NOR BRANCH. BUT UNTO TOU THAT FEAR MT 
NAME SHALL THE SUN OF RIGHTEOUSNESS ARISE WITH HEALINa 
IN HIS WINOS; AND TS SHALL 00 FORTH AND GROW UP AS 
CALVES OF THE STALL. AND TB SHALL TREAD DOWN THE 
WICKED; FOR THBT SHALL BE ASHES UNDER THE SOLES OF 
TOUR FEET IN THE DAT THAT I SHALL DO THIS, SAITH THE 
LORD OF HOSTS." 

'' And there was war in Heaven : Michael and his angels 
foaght against the dragon, and the dragon fonght and 
his angels, and prevailed not ; neither was their place any 
more fonnd in Heaven. . • • And the devil was cast 
into the lake of fire and brimstone^ where the beast and the 
false prophet are, and shall be tormented day and night 
for ever and ever,'' The popular theology of the Christian 
Church has adopted in its system a theory of the origm 
of evil, analogous to the views expressed in the words I 
have read to you out of that symbolical book — the Reve- 
lation of John. 

Evil is of heavenly origin; its birthplace is heaven; 
its destination is the fire of hell. 

The existence of what we term evil is evident to 
man ; its origin and future have in all ages engaged the 
attention of philosophers. The conflict between good 
and evil is such a striking fact that men have at all 
times pondered on the issue of that war. 

H 
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Whatever the difference of opinion as to the cause o£ 
evil, in this men agreed that evil cannot prevail. Men 
always believed in the triumph of good over evil. 

But what is the fctte of evil after its defeat, or rather, 
what is the nature of its defeat f The answers may be 
reduced to two. One is that evil is conquered by force, 
held captive, punished ; it is subdued, but coijtinues to 
exist. The other ia that evil is overcome by good, it is 
converted into good, it ceases to he. The one is : God will 
rule in heaven ; the devil will writhe in heU. The other : 
God will be all in all. 

On this subject I wish to make a few remarks this 
momiixg. 

Men believe in the triumph of good ; they therefore 
believe either in the subjection of evil, or in its conversion, 
I need not say which of the two solutions popular 
theology has chosen. Its household words " Devil " and 
'' Hell '^ at once give the answer. Neither is it necessary 
to state to which side we, '^ neologians,^' as we are some- 
times styled, lean. The absence in our creed of Satan amd 
a lake of fire sufiELciently indicates it. 

Popular theology appeals to its " Holy Word,*' and 
demands no further proof. In preference, words of JeeuA 
are reUed upon, however doubtful their interpretation 
may be. 

In passing, I wish to make a remark, which in no waj 
bears on our subject. We find, namely, that greater 
authority is attached by strict infallibilists to the utter* 
ances of Jesus, than to those of any of the prophets or 
apostles. With regard to the prophets, this is somewhat, 
intelligible, for they are supposed to belong to an earlier 
and less perfect dispensation, although even in their case 
the explanation is not quite satisfactory. But asi regards 
the apostles, why should the authority of Jesus be greater 
than their authority, or, rather, why should the words 
of Jesu0 have greater weight than those of Peter, Paul, or 
James ? According to the infallibilists' staindpoint thi^ 
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writers were rendered infallible throtigli the gnidance of 
the Holy Spirit, consequently we caii understand their 
speaking of a greater and lesser revelation of truth, but 
not of a more or less truthful one ; for every word uttered 
must be accepted as being true, it matters not whether 
Jesus or James spoke or wrote it. In case, therefore, 
of difference or apparent or real discrepancy, words 
ascribed to Jesus cannot be relied upon more than those 
spoken or written by any of the apostles. It is an in- 
consistency to make such a distinction. The inMUbilists 
should know no higher authority than '4t is written;" 
the authors disappear, there is but one author: God, 
or, as He is termed in this function. Holy Ghost. 

We appeal to no scripture in support of our view ; the 
notions of supernatural revelation and infallible indpira* 
tion we no longer entertain. We believe in no infallible 
Word of God contained within the covers of a book. If 
we did, we might perhaps cite the Zend-Avesta, the Holy 
Book of the Parsees. The triumph of God is there de- 
scribed as being achieved by the powers of evil acknow- 
ledging the rule of Ormuzd, and willingly submitting 
themselves to it. The end is a universal hymn of praise. 

We also believe in an ultimate annihilation of evil, for 
we believe good to be all-powerful, and, therefore, it can 
tolerate no other power antagonistic to it, which limits 
its sway. We believe in the perfect triumph of good, 
and that cannot be gained as long as a principle of evil 
continues to exist, though it be bound in chains. 
And, finally, we cannot believe that in the whole universe 
dne single spot can be found which is set apart as the 
abode of God's enemies, and whence He withdraws His 
presence and His love. The whole universe is filled with 
God's spirit; it is a holy temple to the praise and glory 
of His name, can we then suppose that one comer of that 
sacred edifice has been set apart as a place of wailing^ of 
gnashing of teeth, and of cursing ? Would that not be 
a stain on the work of God f God is the Father and the 
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Mother of His creatures. Can we then believe that at 
creation's mom that God of Love, even before man's 
existence, decided upon calling into being an enemy that 
never would die, an evil which would never cease to be, 
a bottomless pit of fire as the eternal home of beings yet 
to be bom, a pit whence the light of his love is in all 
eternity excluded ? Can we for a moment suppose that 
the Almighty Creator, whom we revere and worship as 
a kind, merciful, and loviug Father, would have decided 
upon creating beings, capable of knowing and returning 
His love, and yet destined to be everlastingly damned, 
could have prepared for their reception a habita.tion of 
endless torture and punishment, and could have decided 
that there should be beings whom He would hate eter- 
nally? 

Hate I He, the Father? Dare we ascribe such a 
sentiment to our God ? And yet popular theology would 
have us do so* 

Is there aught in the Universe which is not willed by 
His will ? If there is, then He is not Almighty. Can Ho 
have willed that which is eternally evil? If He did, 
then He is not good. Can He love that which is evil or 
those who are evil ? If He does, then He is not Holy. 
If, again. He must hate those who are evil, then He is 
not Love. Therefore, according to that theology. He has 
willed and ordained that He should hate and punish 
everlastingly. 

Is not God the author of everything ? Have not all 
things been ordained and decreed by Him ? If not, then 
He would not be the Supreme, tbe Omniscient, and the 
Almighty Euler. Thus, also, the Eternal Spirit of Evil 
and the Endless Fire have been willed and called into 
existence by Him. Is that the God we call Father ? 

But the Evil One, it may be said in answer, was created 
pure and holy, an angel of light. Pride made him rebel, 
and changed him into the Devil that dweUeth in Darkness. 
Let it be so. But surely this rebellious feeling could not. 
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have arisen^ tUs change could not haYO taken place with- 
out the foreknowledge and pre-ordination of God. fie 
must have known and willed that it should happen. 

Man also may have been created holy^ righteous^ and 
good^ and may have continued in that state until the 
Evil One lured him to destruction. But surely also this 
fall from a state of righteousness into one of depravity 
must have formed part of God's plan. 

And then ''Hell.'' Was it laid out and its fires 
ready kindled when God made the heavens and the 
earth ? Or was it formed only when the first sinner died ? 
Or will it be prepared and opened only when the trumpet 
on the Last Day shall have sounded and the wicked have 
received their doom on the Great Day of Judgment ? 

It matters not which it be. In any case God^ as the 
Designer and Maker of all things^ must have willed^ 
decreed^ and made it. And if such be in reality the case^ 
then God must cease to be in our eyes the Being perfect 
in Goodness. 

It is wicked to abide by the creed of the popular theology 
on the plea that it is a mystery which we shall understand 
hereafter^ if we at present have no sure and indisputable 
authority for believing that mystery. The mere word of 
a Church or statement of the Bible is by no means suffi- 
cient ground for belief. We must first inquire by what 
right the Church has drawn up her creed^ and investigate 
closely how far the Bible is an infallible authority^ on 
whose word we may believe things which clash with oup 
ideas of God's goodness and love. If we shrink from this 
inquiry through indifference or f ear^ and blindly adhere 
to traditional doctrine^ then we prove that we fear more 
to find the doctrines of our Church untrue than we fear 
to blaspheme our God and Father by believing of Him 
that which our natural feelings condemn. 

Supposing a son has been trained by his preceptors to 
accept certain statements regarding his father ; supposing 
he feels that he cannot fuUy believe them without thinking 
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badly of that father^ neyertheless lie does not inTestigate 
whether those statements are correct^ he tries to persuade 
himself that it is a mystery instead of inquiring on what 
authority his preceptors founded their statements; and 
because he fears that he might find them to be wrongs he 
in preference lets the doubt and suspicion rest on his 
father. What would you say of such a son ? 

Sons of the Church! is the doctrine of the Ohuroh 
then dearer to you than the truth f It ought not to be. 
You cannot but find her teaching false j but, at all events, 
examine, before believing, whether it is true or not. 

And even should your investigation lead you to break 
with a doctrine which in the end may prove true, I aski 
would you not prefer to find that you had been mistaken 
with regard to Church doctrine because of your firm 
beli^ in your God's goodness and love than to find that 
you had remained a true son of the Church, but thereby 
wronged your Father by believing of Him that whicli 
degrades Him ? 

For my part, I have examined and found no reason to 
abide by the instruction of the Church ; her authorities 
are no authorities for me ; they are not my rule of faith, 
because I could detect no reason why they should be 
infallible guides. I depart from her ways because I have 
a firm belief in Gtod's omnipotence and love. Therefore I 
folly believe that the end of man's development, as willed 
and decreed by God, will be a perfect triumph over evil ; 
evil shall be no more. All men will be happy because 
they wiU be good* All Creation will join in one hymn of 
praise, because God shall be all in all. God's love shall 
shine forth in all its glory without a cloud or spot, 
because there is no Devil, no hell, no damned, to mar its 
brightness. 

Good will conquer evil ; this is a well nigh universal 
belief. In whatever form the religious sentiment may ex- 
press itself, invariably we find that men believe that in the 
end the Gbod God or the Gk)od Qods will overcome the 
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evil ones. TliIs belief in the triamph of good may be 
said to be innate in man. And is tUs fact not a proof of 
xaan's greatness and goodness ? Is it exaggeration to say 
that this innate belief is an indication that man was made 
to bring about that triamph^ and never to become the 
Tiotim of an everlasting Evil one^ and an overliving 
monument^ bearing testimony against^ yea giving the lie 
to his innate belief^ a belief which God Himself has 
implanted in his nature, Oood mnst triumph^ the voice 
of God has spoken it. 

Bnt this triumph may be achieved in different ways. 
Let US briefly look at the two ways J mentioned^ namely^ 
the subjection and the conversion of evil. 

The words of my text are taken from a Hebrew prophet ; 
what did the Jews believe on this point f 

Before the Israelites went into captivity^ the belief in 
a power of evil as opposed to Ood had evidently not 
arisen ; it appears that the evil also was ascribed to God. 
On their return from Babylon their theology had been 
enriched with the person of Satan, Boj at all events^ it 
would appear from the writings of the Old Testament. 
Need I remind yon of the oft quoted passages which 
dearly prove this. In 2 Samuel (a Book written before 
the capivity) xxiv : 1, we read : " And the anger of the 
Lord was kindled against Israel^ and He moved David 
against them to say^ to number Israel and Judah/' The 
same event recorded in a Book written after the 
return from Babylon—-! Ghron. xxi : 1^ is thus described : 
'^ And Soitam stood up against Israel and provoked David 
to number Israel.'^ 

This is significant and indicates that a decided change 
with regard to the idea of the origin of evil had taken 
placein the interval between the dates of those two books. 
Israel saw and believed that there was strife between 
good and evil. What did it think and hope of the issue f 

For the greater part their speculations on the future 
did not eoctfflid much beyond the fate of their nation itsdif. 
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They thought that Israel would be re-established in power 
and glory, and rule over all its enemies. But we also 
find indications of a broader view. We find the idea 
also expressed, that though the wicked migbt oppress the 
righteous, it would be only for a time, that a day of retribu- 
tion was at hand, that a great day — ^the day of the Lord 
-~-would come, and then shall the Lord sit in judgment 
to reward the righteous and to punish the unrighteous. 
A most terrible description of that day is given by the 
prophets : '' Let all the inhabitants of the land tremble, 
for the day of the Lord cometh, for it is nigh at hand. 
The day of the Lord is great and very terrible ; who can 
abide it ?" (Joel ii). 

And the end would be that the righteous would triumph 
over their enemies, the wicked would be cast out. The 
greatest reward of the righteous seems in their opinion to 
have been the spectacle of the punishment of the wicked. 
'^Ye shall tread down the wicked; for they shall be 
ashes under the soles of your feet,'' thus writes the 
prophet Malachi. Many a beautiful psahn is disfigured 
by some revengeful exultation at the destruction of the 
wicked — '^ Let the sinners be consumed out of the earth, 
and let the wicked be no more. Bless thou the Lord, O 
my soul" (Ps. civ). ''The righteous shall rejoice when 
he seeth the vengeance ; he shall wash his feet in the 
blood of the wicked '' (Ps. Iviii : 10). 

The main idea was that the righteous would inherit the 
earth, and the wicked be cut off. The triumph of right- 
eousness is achieved by the overthrow and punishment 
of the wicked. The later Jews fixed the places, where in 
the life hereafter the righteous would enjoy their reward 
and the wicked suffer their punishment. Pcvradise was to 
be the abode of the blest, and Gehenna the habitation of 
the damned. 

Christian theology has gone on building on this founda- 
tion. It preaches belief in an Almighty and Gk>od Gk>d, 
but also in a mighty Power of Evil, Satan. There is 
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continnal strife between these two^ and apparently Satan 
is the more powerfol; but in the end he is conqueridj 
bonnd in chains^ and condemned to a prison of fire; 
thither also are condemned ail those who have served him 
here on earth. The servants of Qod enjoy peace and 
happiness in heaven^ while they who have disobeyed God 
and followed Satan smart under the punishment of helL 
And from that place of torture there is no escape^ no 
retornj its portals close upon the lost for all eternity^ 
the punishment is endless. 

Good has triumphed, but only through the endless pun* 
ishment of evil. Such is the view of the popular theology. 
God reignsj but in His dominion there ever remain a 
number of rebellious subjects who are to be kept down 
by force. 

Virtue has conquered, but evil has almost as great a 
monument of its power, an everlasting monument. The 
righteous are happy, but the curses and the waiUngs of 
the wicked ever sound in their ears. 

Is the rule of Gh)d's love supreme f 

Is the triumph of virtue complete ? 

Is the happiness of the righteous perfect f 

Oh I no. These things cannot be as long as the devil 
and hell remain, for then there are always opposing 
powers. 

Only when evil has ceased to be is it possible that God 
can be all in all ; then virtue reigns supreme ; then there 
is no discord in the happiness of man. Evil swallowed 
up in victory, that is the full triumph of virtue. 

And it is only when we believe this to be the end of 

man's struggles that we can believe God to be the 

Father of man. For it is only thus that we revere His 

love ; it is only thus that the true happiness of man is 

established If we must believe otherwise, then we must 

cease to call God Father. What? From the very 

beginning He has prepared endless pains for His creatures 

yet a Father 1 
1 



58 

Then^ also, immortality would be a curse, for man 
would be immortal only to be wretched. Then, also, 
lieaven is a farce, for wliat joy can there be for the 
'Vsaved" with a hell filled with the eternally lost at their 
feet I In a parable of Jesus, we read that the misery of 
the wicked loiser in hell was augmented by the anxiety he 
felt about his brethren. Shall then the happiness of the 
blest not be disturbed by the bitter cries of anguish of 
their brethren in hell ? 

'' If it were true (says Parker, vol. iii : 20), that one 
human soul was immortal, and yet was to be eternally 
damned, getting only more clotted with crime, and deeper 
bit by agony as the ages went slowly by, then immortality 
were a curse, not to that man only, but to all mankind, 
for no amount of happiness, merited or unmerited, could 
ever atone ot make up for the horrid wrong done to that 
one most miserable man. Who of you is there that 
could relish heaven, or even bear it for a moment, know- 
ing that a brother was doomed to smart with ever-great- 
ening agony, while year after year, and age after age, the 
endless chain of eternity continued to coil round the 
flying wheels of hell? I say the thought of one such 
man would fill even heaven with misery, and the best 
man of men would scorn the joys of everlasting bliss, 
would fipum at heaven and say, ' Give me my brother's 
place; for me there is no heaven while he is there!' 
And jet it is taught that the vast majority of all mankind 
are thus to be condemned. Who would willingly stay in 
heaven on such terms ? Surely not he who wept with 
weeping men 1" 

We believe that finally Virtue will exist alone, evil 
having ceased to be, God being all In all. Let us com- 
mence by proving in our conduct, that that which is still 
evil within us can be converted to good — that where 
the spirit of God reigns sin is conquered. 
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V. 

Revelation XXn ; 19. 

'' IT ANT MAN SHALL TAKE AWAT FBOK THE WORDS OF THE 
BOOK OF THIS FBOFHBCT^ GOD SHALL TAEE AWAY 
HIS FABT OUT OF THE BOOK OF LIFE^ AND OUT OF 
THE HOLY OITY AND FROM THE THINGS WHICH ABE WRIT- 
TEN IN THIS book/' 

The Ark was lield in such worsUpful veneration by 
Israelj that a tradition still exists which tells how a man 
was once strack dead because he had ventured to put forth 
Bis hand to hold it with the intention of saving it from 
blling. 

A similar feeling of idolatrous awe has possessed Chris- 
tendom for many centuries with regard to its Bible, 

No wonder. Set aside all other causes^ what weak^ 
superstitious mind can listen to a threat as the above 
without trembling with fear as before the voice of the 
awful God I Here is a word which claims to be the final 
utterance of divine truth and which is charged with dire 
curses against ail who shallj in any way^ add to that book 
or take away from it. 

And Christians have by a marvellous perversion and 
violation of the natural sense applied these words to the 
whole collection of writings which form their Bible. 

In this collection the Book of Revelations is placed last 
by misplacement^ or by accident. It is only by chance 
that that book closes the list. 

Christians have said : God has spoken in olden times 
by the mouth of his servants^ the prophets and the apost- 
les, but that revelation has long since ceased, instead of 
saying that it will continue as long as God continues to 
work in man. They have said: God has spoken for 
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all times and His Holy Word is with us. Woe unto any 
one who addeth thereunto or taketh from it I Not one jot 
or tittle shall pass away. 

This they were schooled to believe and believing this 
they deemed the Bible inviolable and above all investiga- 
tion, all inquiry, for these indicate doubt and doubt is a 
most deadly sin ! 

Things have changed, A Roman proverb says : " The 
times change and we change with them.'^ Truly said. 
For every thing mundane is subject to change, even that 
deemed most divine ; and we in like measure change, oft 
imperceptibly to ourselves ; our opinions alter even on 
matters thought most sacred, and it not unfrequently hap- 
pens that this change has been brought about without a 
clear consciousness of it on our part. It is nothing un- 
usual to hear men doubt or even deny that they ever at 
any former stage of their lives held difEerent opinions to 
what they do at a later one. 

The Bible and men^s views regarding it have by no 
means escaped this general rule of change. It is now a 
very difEerent book from what it was before. It is no 
longer the '' same old Bible/' Men deceive themselves if 
they still think so. Many familiar phrases have lost their 
meaning; oft quoted texts have no longer their old value ; 
whole pages even have been '' torn out"— as it is so ele- 
gantly expressed by some enemies to criticism. ''Very 
much of the Bible has been dead some time. It still exists 
but has outlived its influence.^' It no longer is the mys- 
terious oracle which men dread to touch lest they should 
commit sacrilege and be visited with condign punish- 
ment ; it is now freely handled in order to be thoroughly 
understood. 

The Bible question has become the great religious ques- 
tion of the present time. It is, for instance, deemed neces- 
sary to write extensive commentaries on it, taking notice 
of the results of adverse criticism. In England the 
Bishops are issuing their defence of the Bible in answer to 
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the attacks of Colenso. It is deemed necessary to revise 
the old versions and get improved translationls, not so 
much because the language of the old has become too an- 
tiquated^ but because it is found in many instances to be 
incorrect. The divines of both Holland and England are 
busy at the work of making new translations of the BibJe- 

Men debate whether the Bible should continue to be 
read in the schools ; either with or without note and com- 
ment. These things belong to the signs of the times^ 
showing an entire revolution in former popular theories 
and notions. Matters formerly considered above all doubt 
are now the subject of open discussion and debate. 

The work of criticism has been steadily going on since 
the latter part of the last century, overthrowing tradition- 
ary views regarding Scripture and gradually undermining 
its authority. Luther had freed the Christendom of the 
16th century from the authority of the Ohv/rch which had 
appointed itself a judge over men's minds and consciences. 
But it was felt that this freedom was not sufficient, that it 
was but a step towards that perfect liberty in which the 
christian ought to stand ; it was felt that the Kef ormation 
was not a completed work but that men should go on re- 
forming. Lessing, the great German scholar of the 18 th 
century, said : " Luther, thou hast freed us from the autho- 
rity of the Pope, but who shall us deliver from the autho- 
rity of the Bible ?" for it also held captive men's minds 
and consciences. Lessing became one of the pioneers in 
the great work of modem criticism. That movement in 
search of truth has acquired a stupendous power in the 
present. Its strength can no longer be quietly ignored, its 
voice is heard about the streets and cannot be silenced^ 
its results and conclusions are not easily contradicted, it 
agitates the religious world in general. Various cries of 
alarm are raised, men see the Bible slipping from their 
hold, and consternation falls upon them. 

Some seem to be filled with apprehension at the pros- 
pect of being obliged to part with an heirloom, or losing 
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what they have learned to look upon and cherish as a trea- 
sure and- therefore cry out that their religious institutions 
or their Bible is in danger. But there are others, earnest, 
serious, pious christians who really are alarmed at the 
danger with which reUgious life itself is threatened ; in 
perfect sincerity they ask the question : "what are we to 
rely upon if we cannot rely upon the Bible V^ They fear 
that the foundation of their faith, of religion, will be taken 
away, if the authority of the Bible is denied. 

This is in many respects a weighty question, because it 
is put sincerely. A ready and a brief answer can be given 
to (mr satis&ction, yet not to satisfy them for they hold 
that religion is intimately connected with the authority of 
the Bible. 

Much can be adduced to show that the Bible never can, 
may or ought to be Ihe foundation of our faith. This mor- 
ning however I will confine myself to a few remarks which 
suggest themselves if we consider the matter from one par- 
ticular point of view, merely to make you feel that the 
authority of the Bible, which is deemed indispensable to 
religion, is more imaginary than real, is more an idea than 
a reality. 

The authority upon which we base our faith should be 
unambiguous and well defined. When it is asked : '^ What 
must we rely upon, if we cannot rely upon the Bible V 
we ask : What Bible ? Which parts of it ? Which version ? 
Which interpretation ? For the very existence of the 
many opposing sects and churches, the various theories 
regarding the Bible, the different modes of interpretation, 
prove that the friends of the Bible are in no way agreed 
as to the extent or the manner in which it is authoritative. 
It is therefore no unambiguous and well defined authority 
which leaves no room for doubt or difference of opinion, 
as we should expect it to be were it really the sole 
foundation of true religious life. 

Then also it has proved a highly uncertain an4 shift- 
ing foundation ; its authority has been getting beautifully 
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lessL The theories abont the inspiration and in&Uibility 
of tlie Bible have wonderfiiUj cliuiged. Therefore, it no 
kmgeri as a whole, has the same authority which it had in 
fionoer days^ Why then should not a still further change 
be made and the authority be still more limited until it 
di8a|q>ear8 altogether? 

At each ohange> we may depend upon it, the alarm was 
equally great and men deemed that the whole structure of 
tikeir faxiih would fall if the foundation were touched, and 
yet the changes; were made, surely not to the detriment 
of true religious life I Why then should we now fear that 
any further change will prove so dangerous and destruc- 
tive f 

At each change men have asked ^^ what must we rely on 
if we cannot rely on the Bible ?'' meaning of course iheif 
Bible, their theory regarding its infallibility and their 
interpretation of it^ and that Bible was taken from them, 
and yet their religion was not lost. ''But then still the 
Bible remained^' say you. YeSy that Book remained, but 
what availed the mere possession of it, when its contents 
were constantly changing f Is it not evident that man 
seeks to satisfy himself, with an idea more than with a 
reality F> The idea of the authority of the Bible seems to 
satisfy, but surely, it is not something real on which it 
reetts. It is an authority undefined, uncertain, changing. 
• W(& neied not go back many generations to find the 
mosl? strict theories of verbal inspiration and ini&Jlibility 
iidhered to. < Every word of the Bible, men said, was given 
by'diretsi inspiration, the whoie Book was Ood's most holy 
Word. Take away one partand the wh6le foundation is 
impaired and the building erected upon it endangered 1 
But in spite of this men did take away parts and a good 
many too. The Bible no longer is called the '^ Word of 
.Ck>d'% men now say ''it contains the words of Ood'^ and 
they tare divided as to what is God^s word and what not. 
fiistorical events, says one, when recorded in the Bible 
mosb be true, for God's spirit guided the writers ; no, says 

K 
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another^ the historical part is human^ only the doctrinal 
part is divine, the '' &cts'' you may assail, provided you 
leave the '' ideas and teaching^' intact ! And also on the 
'' teaching" men are divided, in how far it must be taken 
literally or read as having a '' deeper*' meaning. 

Men even hesitate to affirm that the teaching of every 
part of the Bible is moral, according to the standard of 
our time. It is not denied that portions of the Bible shock 
the intellect and the moral sense, if they are to be taken 
to be literally true ; they are libels upon Qoi. 

See what changes are introduced, see what concessions 
are made, see how the '' old Bible" is thereby being con- 
tradicted and its authority undermined, and that too by 
its very defenders, the men of the Church. ^' Bible-revision 
Committees '* are appointed to publish new and improved 
versions of the Bible ; School Boards find the Bible a 
stumbling block in the way of National Education and so 
discuss whether the Bible shall continue as a textbook in 
the schools, and if so, whether it shall be taught with or with- 
out '' notes and comment''; commentators, chosen from 
among the learned and high dignitaries of the Church, in 
their defence of the Bible make marvellous concessions^ 
sufficient to overthrow in time its entire authority, I al- 
lude to the most important concession made by one of the 
writers in the Bible commentary now being issued by the 
Bishops of the English Church. As you know the Com- 
mentary owes its origin to Colenso's pubUcations on the 
Pentateuch ; it must indirectly serve as a refutation of 
these. Colenso. had, amongst others, drawn the attention 
to the discrepsnP^ existing between the two versions of 
the ten commandments as found in Exod. xx andDeut. v, 
and had concluded from this discrepancy, which amounts 
to a contradiction, that the same author had not written 
both, much less could the Divine Spirit have given them 
by inspiration. The commentator in dealing with this 
question does not resort to the subterfuges of the harmo- 
nists, but honestly meets the question and is forced to ad- 
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mit that both versions could not have been tmtten by 
Moses ; that both could not have been engraved upon the 
tablets of stone; he adopts an explanation given by a 
German scholar^ who says that originally there existed 
merely the " ten words", that is, each commandment very 
briefly expressed like the 6th, 7th and Stb, and that after- 
wards, either Moses or others, gave them their present 
form. This concession is made in spite of the words by 
which the commandments in both places are introduced : 
^^and these words spake the Lord'\ What becomes after 
such a concession of the in&llibility and of the authority 
oftheBiblel 

These changes are introduced ; these concessions are 
made to a hostile criticism. Biblical authority is thus 
weakened and narrowed and yet religion does not sufEer. 
The very teachers of religion carry on this work in spite of 
the cries of alarm which the simple and weak-minded raise. 
Why then should we stop if further change ismadeneces- 
^ sary ? Why fear a further imdermining of authority, which 
proves to be untenable ? Why should the cry raised to-day 
against us be less a cry of false alarm than all the former 
ones at each period of change ? 

Why have the changes and concessions not proved dan- 
gerous to religion ? Because they were made in the fur- 
therance and interest of truth. Let us never forget this, 
the Truth must always confer benefit. Lot us therefore 
zealously seek after truth, ever asking for '^ more light," 
and always follow whithersoever it leads. Beligion is the 
highest truth as viewed by the soul, how then can truth 
as revealed to the intellect ever prove destructive of the 
Boul's treasure ! 

" Yet many have argued, that the Bible, with all its de- 
ficiencies, ought for ever to be maintained in authority 
because it offers great consolation to the less strong mind- 
ed." This is an opinion, which ''leads to the obnoxious 
distinction between a creed for philosophers and a creed 
for the vulgar mass ; as if that which is illusion and false- 
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hood for Ibe tcrmeit, could betnrtii and liglit for iliektter I 
A belief wbich does not saitisfy - iSbe moet aonte inquirer 
can by honesrl men never be deraaed wholly 'Efficient for 
tke simple-minded/' We sko«ld not aiot aocording to that 
immoral Jescdtioal rede : ^'^Hie end justifies the means*^ 
Dare the learned^ the privileged, say : truth for myself, 
with &lsehood I feed the simple T I walk in ligtht^ let 
the ample grope in daiknidss'? * '^N-o- manlightefth a 
€«ndle and pntteth it under a bushel bu% on a candleslsckj 
in order that its light may 'shkie' on all/- 

Tins consideration ought finally to decide all questions 
such as the one about the authority of the Bible. H after 
careful and earnest inquiry the tritth proves to be that 
the Bibl6 cannot and should- not be the infallible ground 
ofour&ii^, let ns then freely accept that truth, it can 
never harm our faith. Wc should rather rejoice tibwit we 
have awakened to the danger cf having built on a wrong 
and unsafe foundation. 

To this conclusion we e^re led by the results cf hone^ 
inquiry. With the light thus shed abroad we «re forced 
to admit the truths that the Bible as an infallible authority 
has fulfilled its mission^ that 4us a foundation cf &ith it 
ought no more to be relied npoa. To the Kble and to 
men's theories about its^ Inc^raticn and Infallibility ave 
idso applioable the words of the poet >-« 

"Our liiitle STstems have their day, 

They hare iSbeir day and-oease to be^ 
ThBf are but foroken lights from Xhee, ^ ^ 

And thou, Loid, art ^ore than i^j ! " 

YeSj our Qod is more than all our systems, and He still 
speaks unto man, in His mighty works around, by the voice 
ti His Spirit in man^s soul. ■■ Let us then Tely npon that 
voioe I What surer foundation can we want ? It is iouod- 
ed upon the souTs consoiouaness of comnnmion with Ood. 
^' Not obedience to doctriaes in^poeed hj extrazieous com- 
mands must be the rule of our aetions, but obedience to 
bur reason and our ooniscience. Not a number of books 
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traditionally handed down, and singled out by fallible 
judgment from a vast multitude of works, is the true 
source of religion, but the spirit which thirsts after truth, 
and the heart which yearns for love ; the Word of God 
was not merely heard during a limited period of human 
history ; it has not been mute for thousands of years ; it 
was proclaimed at all times when intelligence and moral 
excellence uttered their thoughts and aspirations ; and it 
will be heard as long as the instinct to great and noble 
deeds lives in mankind/" This is a safe foundation, for 
" where the law is engraven on the tablets of the heart, it 
cannot be destroyed, it is living and working and blossoms 
forth incessantly in deeds of charity and goodwill/' 



^I. 



VI. 
Matth. XXVIH: 5, 6. 

''and thb anqbl answered and said unto the women, 
feab tb not *. fob i enow that ye seek jesus, whioh 
was cbucivibd, he is not hebe ; fob he 19 kissn, as 

HE SAID/^ 

'^ What man is he that liveth and shall not see death V 
Men dispute not the universal rule of death. It is an 
admitted fact. All feel and know that die they must ; 
it may be soon, it may be late, but once the hour must 
strike in which man must '^ yield up the ghost " This all 
know to be true. No one imagines for a moment that 
he will form an exception to this law of dying, that he 
will escape the cold sleep of death and continue to live* 
/' It is appointed unto men once to die," such is the doom 
passed on mankind ; and death is too frequent a visitor at 
our doors than that we should doubt its power; its meo- 
seugers too constantly hover about the abodes of men 
than that we should be ignorant of its purposes and its 
away. Men may seek to drown thoughts of death, or 
even to forget it amidst the activily of vigorous life, but 
no one ever thinks of denying that also for him an hoar 
will strike in which he shall cease to be numbered among 
the living. Justly, therefore may the psalmist ask, " what 
man liveth that shall not see death P who shall free his 
life from the grave f " 

Because death is so general and frequent, men at times 
speak of it somewhat lightly, but in truth ''it is no mark 
of conrage to speak lightly of human dying ; no man 
who thinks can call it a trifling thing to die, and it is a 
mockery to speak lightly of that which we cannot know 
until it oomes^. 

L 
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At times also men appear to become so familiar with 
the signs of death as to cease being affected thereby, but 
methinks that such is rarely the case in reality ; the icy 
touch of the dead will invariably send a thrill through 
the frame, and the opened grave call up feelings of awe, 
for they speak of the end of earthly existence. 

Why is ii such a solemn thing, to die 7 Why does xnan 
fear death t For various reasons. In the first place, because 
we look upon death ^ the parting with all ' h&re below on 
which the heart has set its affections. Then, with death is 
associated that sensation of loneliness, which we dread*, 
We die ak>ne^ no friend iMCQtnpaidies us Qnthat darkv 
iqyjtaiou^ journey ; had the conviction thi^t thiit joiAp* 
iiey is a dark my^torioos one^ is another pang» Wejkoow 
tiot where we are to gOj what we are to m&eb^ JSut iherd 
fa y^t anoth^ cause c ili is Hie thought that with d$ath we 
eeaae to be. '''Everything that lives," says a ^mtert. 
^'cteaves toitsowu existencew That unutterable thing 
which we call our Being, the parting wi&it,' is agony*. Jt, 
is the first and intensest doaive oi living things, tbibe. 
SSnjoyment, blessedness, everything we long for is wraih 
ped up in being. Darkness and all that the spirit recoils 
from is oontaihed in this ideai not to be/' With tibiia.iife* 
tense pasdon for b^ing, the idea of d^ath olashes. W0 
see that death is the end <^ lif e-*-fiuch as we knoinr iitt. 
Yerily, the boldest head) may be excused if it shudders 
especially when theidea forces itself upon ii^ thatezktaioe 
ceases, perhaps, for ev^. We may Indeed fear the meaM 
stager oi death because it oomeai e^rotided in mystorjr 
fi^uenmoning us to go hence and be no more I 

But must man succumb to this fear ? Is it -all impeM* 
kttble darkness beyond the grave?. Id Ithereno poirer 
which enables man to triuxnphOfV^ death aad its temraf 
Isthere.no i^esponse to the oi:y of anguish:.^' if* man 
die shall he live again J" . ., > ''- \ 

It is not all darkness, nol there a^re lights at thegravei 
There are angels of light at the sepulchre with wordis oi 
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oomfort, Th^re ia a power wliich gi¥Ci9 iu9. tba vicUoy 
oyer death. There is a voice whicdbi flis^iUPeaiift timtt tbi 
death of the body in not the ead of lif^j but on]^ a trmfid^- 
tiozi from one form of exiateaoe toaoptberj that the graT9 
is not the final abode of nianjt bnt thfi'poii»l to anptib^olr 
world Inhere life and loye>re eternal i a yoice Which i»lBk 
na that to be oyercome by fear of death ist cowardiyj, f or 
it is only a putting off of cormption and a patting on (4 
ineorroption^ Thi^ Bg^t onthe tombig the gloriona hc^ 
pf inpnortahty. 

Onr thoughts involuntarily^ take tius direction on thia 
day^ Easter Sunday^ the festival of immortal ^lifef. Tbk 
qfiestion has. been asked^ of na : Whence do yoA 
derivQ your hope of a life hereafter?* On what doyoti 
build your hope^ and how can you speak with such a^u^mr^ 
ance 7 This festival offers sufficient support to the £pdth 
of the majority of Christians J itQommemorates the bodily 
resurrection of J^esus^ and that is to them the guarantta 
of their immortality^ but what certainty have you 1 ■' 

It is true we do not share the belief commonly held 
regarding the reimrrection <^ Jesas and yet onr hope i^x^ 
lefi»9. well founded. 

It is tme we have broken with the traditions of th0 
^urch. : Our view of Easter is a very diiSerent one t^ 
that of. our orthodox brethren* We eonsider mnch of 
what they teU of it to be fictiim^ the product of snpersti* 
tion^ XM>t facts ; mythology and not history. We can no 
longer place implicit cred^ice in the Q^ospel narrativ€i9ii» 
both because of the discrepancies in those accounts^ and 
also because the Bible has ceased to be an in&llible aiir 
thority for us. On anything there related^ thereforej we 
do not and cannot found our faith or our hope. 

But even if the Easter-story of the bodily re^urreotion of 
Jesjis be trae^ how can that fact be a proof of our immor* 
tality ? If Jesns^ a divihe beings was miraculously raised 
from deaths what assurance can that give us that we^ 
human beings^ shall also arise from the dead ? If Jesns 
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arose bodily, how can that be a proof to as that ont 
spirits are immortal ? 

On such supports onr hope is not founded^ and in spite 
of our unbelief, we firmly believe that Jesus lives and 
Aat also we shall live* '^ Blessed are they who have not 
seen and yet have believed/' 

Oar belief is not founded on any outward authority; 
we take it not on trust from book, church or priest, but 
from Qod himseU who has engraved it on the tablets of 
omr hearts. The belief in man's immortality did not 
come to mankind -by any '^ miraculous revelation/' It 
comes by intuition ; it is an instinctive belief in the same 
way as belief in God, in the love of man, in the sentiment 
of justice^-a belief which comes unavoidably from the 
nature of man. 

A good Ood has thus framed our nature and thereby 
{m)ved his great love. We sink not into atheism when 
outward supports fall, for an ever-living voice within 
speaks. No, the good God-the Parent of man-has 
i!iot left his child to be a victim to the torments 
6i fear or the agonies of despair. He has not wrapped 
mill's future in utter darkness. He does not disappear at 
the brink of the grave. He does not bid us &rewell at 
the threshold of the region of death. No, at all times He 
has sent and does still send His messengers to man, 
angels of light, who sit at the portals of the tomb cheer^ 
ilig the timid and comforting the weeping, teUing them 
that the cold and dismal grave is not the final resting 
place of man, and that they who are deemed dead have 
arisen into a more glorious Uf e. 
' Who or what are they, these angels at the sepulchre ? 

My Friends, I do not feel inclined on the present occasion 
to enter into cold argumentation in proof of immortalily. 
I wish merely to say a few simple and cheering words, 
while I direct your attention to the '' lights'' which for us 
illumine the darkness of death, by giving us the assur- 
ance that there is a life beyond the grave* 
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Lights on the tomb I Have we need of snch? and< 
are there such f 

0, anyone who has ever serionsly meditated npoa 
death, npon his or her own deaths npon what and whom 
he or she mnst part with when the eye closes on this 
world ; or who has thought of the death of some onet 
dearly beloved^ how great the loss^ when the loved one is 
ik> more I — O^ anyone who has ever felt how cruel the 
blows of death can be^ must have felt the need of ^ must 
have cried out for ''light/' And think you that cry 
could have been in vain T No^ I cannot believe it. 

'' There are times/' says Parker^ '' when we think little 
of a future life. In a period of success^ serene and 
healthy life^ the day's good is good enough for that day.; 
But there comes a time when this day's good is not: 
enough; its ill too great to bear. When death comes, 
down and wrenches ofE a friend from our side ; wife, 
child, brother, father, a dear one. taken; this life is not, 
enough, no> not to the coldest, coarsest, and most, 
sensual man. When you lay down in the earth your 
mother, sister, wife or child, remembering that you shall 
see tiieir face no more, is life enough f Do you not reach 
out your arms for heaven, for immortality T" And I ask is 
there in such a case no answer to the petition? Is there, 
no angel to roll away the stone from the door of the 
sepulchre and to speak of a life hereafter T Is it possible 
for you to part from those you have learned to love,, 
perfectly indifferent whether the feeling of love will out- . 
last the body or whether it dies in death f I cannot 
believe it. Does nature not prompt you to long, yea to . 
pray for an eternity where true love is eternal ? And I 
ask is there no response to that prayer, no angel T 

Is it possible for you to think of the last fond look, the. 
last cold icy touch, the dying whisper of one dearly 
beloved* Can you stand by and see those dear remains 
committed to the dust, without wishing, longing, hoping, 
y)Ba praying, 0, so fervently, that the beloved one be not 
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dead? Ono; and I ask^ istihere no response 7 Is there 
no angel hovering about that death-bed or that graven 
)pdio sajB that lile and love are eternal 7 

Yes nndoabiedly man does long fot those angel voaoes 
and, thanks be to Qod I there are snch angeli^ there ar^ 
lights on. the tomb I 
Who and what are they f 

My Friends, at the sepulchre sits the angel of FaitK 
It says: The Almighiy God is your Father; yout 
hf^piness is . His pleasui^ and ^ His^ care, fear ncA 
therefore at the sight of death ; the dead rise again. 

There at the sepulchi^e watches also the angel of Hope. 
JJb says : the innate longing of the soul after, immortality 
will not be disappointed, for it is your Father who is ther 
Ftamer and Buler of allthings. Do Hot shudder therefor^ 
at the destruction of the body, for the dead rise again. 

There also sits the angel of Lov6» It says : love stitrng 
and holy cannot die, for God is a Father of love; fear nofc 
then, for the dead rise again, life and love are eterpaL 
' Yesy Faith is a light on. the tomb* Faith in God's love* 
We believe Him to be all-powerful, all-wise and all-good ; 
I therefore He must . wish cthe best of all possible things 
lor man ; must ^ow the best of all possible things, and « 
consequently also bring to pass what He wishes. Man'^ 
happiness is not complete if there is no life beyond tb^ 
present. This Gt>d must know and consequently wish 
and will that man should live beyond the span of his 
earthly existence and also bring it to pass. We therefore 
believe that inan is immortal becBuse we believe that the 
Almighty God is love. Thus &ith becomes a ligKt 
winch chases away the shadows of death. Illumined by it 
we can secuirely lie down to sleep the sleep of death for 
we know that we shall awake in the arms of Eternal 
Love; and when dear ones are taken away from us that 
the angel whispers , '^ it is well with them, they hava 
gone unto the Father.'^ 

Tes, Hope is a light on the tomb* We feel immortality 
as a desire, it is implanted in our nature ; and we believe 
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that what is thirs in us^ is there written by Ood. He 
cannot deceive^ He cannot lie^ therefore there must be 
a " corresponding gratification for that universal desire/' 
Our nature bids us hope ; God has framed that nature 
and has there planted that hope; He cannot deceive his 
child ; man must be immortal ! The star of hope shines 
on the grave ; its light cannot be a &l8e lights no^ it 
is a kind messenger from Gk>d which speaks to man of a 
future life. 

And that other angel^ my Friends^ have you never yet 
heard its sweet whisperings^ the angel of Love 7 Verily^ 
that is a bright light on the tomb I Who that has at any 
time been laid low^ mourning the death of one tenderly 
loved, has not felt the comforting conviction grow upon 
him that love is more powerful than death, that ties so 
tender and feelings so deep and holy cannot be broken 
by the death of the body 7 

As regards myself, I fully believe that love to God 
and love for dear ones on earth as pure as our love to 
God, cannot die. Shall the noblest feeling of our 
spiritual nature cease to exist with the death of the body f 
I cannot believe it. The assurance of love is a light from 
God, an angel sent to tell us that they whom we seek are 
not among the dead, but have arisen and gone to the 
Father, whither we shall follow them. 

Great are the trials into which we are brought by 
death. Grief may bring us to the verge of dispair, but 
by faith, hope, and love we shall conquer. 

'^ Love being divine is eternal. Though the turf be laid 
damp and heavy over the beloved head, our tears shall 
fall like the blessed rain from heaven and water the very 
barrenness of the grave, till at length the flowers of 
Bope begin to spring and Faith tells us they shall bloom 
hereafter in another and a better world.'' 
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